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PREFACE

ANY books have been written on Alagka.

In npearly all of them something has been

said about the natives, or aborigines, of the

country. In some they are merely alluded to,

while in others they are treated more or less com-

prehensively. While some are reliable so far as

they go, others abound with errors and contain

statements about the natives which are not true.

The same may be said about many articles that
have appeared in various periodicals.

It is evident to those who are intimately ac-
quainted with the natives, that some writers have
come to their work with little or no preparation.
In truth, several of the books extant on Alaska,
as well as scores of articles which have appeared
in periodicals, have been written by tourists who
had but limited opportunities of studying the na-
tives and their customs.

Some of the books, and not a few of the articles,
were written on ‘ hurry-up ’’ orders, and by per-
sons who had merely glanced at the country from
the deck of a passing steamer. Hearsay and idle
rumour furnished much of their contents. Some
of them contain fake stories. Had their authors
been more intent on publishing facts than on
breaking into print such stories would never have
been set up in cold type. A novelist may have
some license in printing fiction, but he who pur-
ports to be telling the truth should know whereof
he speaks.

5



6 PREFACE

‘While there are several reliable works on
Alaska in which much may be found concerning
the lives of the aborigines, yet even more of inter-
est has been left unsaid. For this reason the
author feels his effort justified in order to give
fulle# and more accurate information to the public
concerning these interesting people.

Again, while this work treats almost exclusively
of the Thlingets of Alaska, yet what is said of
them largely applies to the other classes.

The information imparted to the public in the
following pages has been gleaned by the writer
almost entirely from the natives themselves, either
through their lips or by his own personal observa-
tion. Having lived and laboured among them for
more than twenty years, he has had exceptional
opportunities of studying their customs and char-
acteristics. He has read the books and articles
appearing in periodicals relating to the natives.
(Few exist that he has not read.) These were
consulted not so much for information—he pre-
ferred to get that at first hand—as to see what
others had to say about the Alaskan and wherein
%ey confirmed his own findings or differed with
him.

It has proved to the author a most fascinating
study, and while necessarily there has been some
drudgery connected with the preparation of the
work, on the whole it has been one of extreme
pleasure. It is now offered to the public in the
full consciousness that long and painstaking care
has been given to its preparation, and if while
not free from imperfections such errors are not
there through slight.

L. F. J.

JUNEAU, ALASEA.
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I
INTRODUCTORY

HE geography, climaté and resources of a
country are important factors in the lives
of its people, as their customs and char-

acteristics are largely determined by their en-
vironment. The native of Mexico is a different
type of man from the native of Canada; and the
difference is largely due to the differences between
their respective countries.

This is true even with people of the same race.
Italy, with its salubrious climate and agrarian
resources, produces a different type from that
found in cold and rugged Norway.

In a treatise setting forth the traits, customs,
industries and institutions of a people it is neces-
sary, to the better understanding of these things,
to first describe their country, its climate and
resources. Hence this introductory chapter.

The word ‘¢ Alaska ’’ has been so often defined
it would seem every one must know by this time
that it means ‘¢ Big Country.”” The term, we
are told, is an abbreviation or corruption of the
native word Al-ak-sak or Al-ay-ek-sa, meaning
¢ @Great Country.””* The word Al-ak-shak is not
of Thlinget origin, but evidently originated with
the Eskimos. It is strikingly appropriate, for
the land may well be called ‘¢ great.”’

* < Alaska,” Sheldon Jackson, page 14.
17



18 INTRODUCTORY

To say that Alaska has an area of over 617,703
square miles gives but a faint impression of its
immensity. It is better understood by com-
parison. Its area is about equal to the United
States east of the Mississippi River.

The coast line of Alaska is even more remark-
able than the area. In extent, and probably in its
physical features, it surpasses that of any other
country on the globe. The physical features of
the coast have marked influence on the lives of
the Thlingets, making them expert seamen and
fishermen.

The part of Alaska occupied by these people
is a vast archipelago, containing more than a
thousand islands, varying in size from an acre to
thousands of square miles.

More villages of the Thlingets are seen on
islands than on the mainland. Cozy harbours
with fine beaches are chosen for town-sites. As
the native is a seafaring man he wants his home
at the water’s edge. His canoe is always at his
door ready for use at a moment’s notice.

The islands are mostly mountainous with bold
and rocky shores. Pretty beaches are found here
and there, but they are not numerous. All of the
straits and most of the bays of the archipelago
feel the influence of the ocean currents and storms.
Some of them are very rough at times and ex-
ceedingly dangerous to navigate, yet the natives
rove over them at will in their frail canoes. They
often go to sea way out of sight of land without
compass or chart, yet they find their way back.

A mountain chain fringes the main shore, con-
taining numerous mountains of no mean propor-
tions. Many of them tower thousands of feet into
the air and are eternally crowned with snow. Sev-
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CLIMATE i

eral volcanoes are found in the range. At present
inactive, they are liable to burst forth at any time.
These mountains, as a rule, are well clothed with
trees and shrubbery. Practically every foot of
space, both on the islands and the mainland, is
wooded. Arms of the ocean indent the mainland,
some of them being more than a hundred miles
long.

Alaska is a country of magnificent distances,
and no one thinks anything of travelling, even in
small craft, several hundred miles. The writer
has made trips of over four hundred miles in an
open dory, carrying a tent, camping nights, and
crossing large bodies of water. The natives travel
hundreds of miles every year in their canoes. We
are reliably informed that years ago they went
as far south as San Francisco in these little
vessels. It is a matter of undisputed fact that
they frequently went for trade to Victoria, a thou-
sand miles from the tribes farthest north.

CLIMATE

- Notwithstanding all that has been written and

said to the contrary, the impression still prevails
to a large extent that Alaska is a bleak, barren
and frigid country. Nothing could be more er-
roneous so far, at least, as the south coast is con-
cerned. ‘¢ Probably no other section of this con-
tinent presents such a diversity of climate as
Alaska.”” * ¢‘ In a country as extended as Alaska,
with its large rolling plains, wide valleys and high
mountains, there is necessarily a wide diversity of
climate.”’ ¥ ¢‘ As well might a person ask about

* ¢« Alaska,” Bruce, page 26.
T “ Alaska,” Jackson, page 52.
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the climate of the United States without particu-
larity, as to propound the same inquiry concern-
ing Alaska.”” *

The climate of Alaska, like that of the United
States, varies according to the locality and the
season of the year. The section of the country
occupied by the Thlingets seldom experiences the
extremes of heat and cold. ‘¢ Zero weather is a
rare occurrence in Sitka, and there have been win-
ters when the temperature seldom fell to the freez-
ing point.”’ ‘¢ What is true of Sitka in this regard
applies to all of southeastern Alaska.’’

The mean winter temperature of southeastern
Alagka is about that of Washington, D. C. Navi-
gation in this part of the country is open every
day in the year. During the writer’s long period
of residence in Alaska, he has not seen a day when
steamers could not land at the local wharves. This
relative mildness of winter on the south coast of
the territory is due in part, at least, to the warm
Japanese (Kuro-Siwo) current which crosses the
Pacific and splits on the Aleutian islands, one
branch flowing north and the other south along
the coast.

The summers in southeastern Alaska, the home
of the Thlingets, are cool and moist. Nothing is
more convincing as to the climate of Alagka than
its vegetation. Great varieties of small fruits,
such as strawberries, raspberries, huckleberries,
cranberries, thimbleberries, salmonberries, cur-
rants, crabapples, and others are native to the soil,
while all kinds of hardy vegetables are easily and
abundantly cultivated there. A great variety of
wild flowers, among them the daisy, dandelion,

*¢ Alaska: Its Resources, Climate and History,” Swineford,
page 91.
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violet, rose and bluebell prove its temperate cli- -
mate. The presence of butterflies, hummingbirds
and robins also testifies that Alaska is not peren-
nially frigid.

‘With less moisture, the summers of south-
eastern Alaska would be ideal. As it is, they are
preferable to some of the hot regions of the
States. The climate is neither so hot as to ener-
vate nor so cold as to paralyze human efforts.

Resources

The resources of a country, like the climate,
have much to do with the habits and character of
its people. In sunny climes, where breadstuffs
grow without cultivation, and may be plucked any
hour the inhabitant wishes to appease his hunger,
we find a different character from that in the
country where man has to wrest his living from
the soil, the forest, or the water, by hard work
and exposure.

While the resources of Alaska are varied and
abundant, yet they are such as to demand of him
who would obtain them industry, strength, en-
durance, courage and, in many instances, in-
gennity.

““ This is the law [of Alaskal, and ever she makes
it plain:
Send not your foolish and feeble; send me your
strong and your sane.”’

The principal natural food resources of the
Thlingets are fish, game and berries, and of these
there is great variety.

. Some kinds of fish and all berries may be had
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only in their season, which is short. For winter
consumption, these must be secured in their sea-
son, and properly cured and preserved. To this
extent, at least, the people are provident. Venison
and halibut may be had fresh the year round, yet
they are also cured to some extent for winter use.
Fish and seal oils are put up in summer, as well
as delicacies, such as seaweed and herring.

The native of Alaska must not only hunt the
game that he uses for food, thus requiring
strength, labour and courage, but when he kills it
he must dress and cook it before eating it. He
must also provide fuel both to cook his food and
to give him warmth.

Such requirements are not calculated to encour-
age indolence, and we find, as a rule, that the
Thlinget is industrious, hardy and brave. He
sails the deep in frail and cranky canoes, scours
the forest for ferocious animals, and often meets
his human antagonist without fear.

Of late years industries introduced by the white
man have sprung up in this country which open
new avenues of employment for the native. The
mines, canneries, sawmills, fisheries, and other in-
dustries call for his brawn, if not his brain. En-
lightenment is creating new and varied desires
which impel him to greater exertion.



II
ABORIGINES OF ALASKA

T the present day there are not, all told, more
than thirty thousand of the aboriginal stock
in Alaska. These are scattered over the vast

domain, no one locality being thickly populated.
The native population has been slowly decreasing.

Excluding the minor tribes known as Hydahs
and Tsimpsheans, the natives fall into four great
divisions.

In their natural order, travelling north from
Ketchikan, the first port of call, they are the
Thlingets of Southern Alaska, the Tinneh of the
Interior, the Aleuts of the southwestern pan-
handle, and the Eskimos inhabiting the shores of
Bering Sea and the Arctic Ocean. These main
divisions are again subdivided into tribes and
families.

Different writers give different divisions of the
natives of Alaska, some of these being not only
incorrect but fanciful. ‘¢ While there are twelve
tribes, there are only two families, known as the
ravens and eagles,’’ seriously writes one author.
Evidently the twelve tribes of Israel have given
him a suggestion.

There are not only two but various families of
each great division. ‘ The Indians (Alaskans)
are again subdivided into various families, each of
which has its family badge,”’ says Dr. Sheldon
Jackson,

23



24 ABORIGINES OF ALASKA

Mrs. Ella Higginson, in her work on Alaska,
goes to the other extreme by making only two
divisions of the natives—the Thlingets (or coast
Indians) and the Tinnehs (or interior Indians),
making the Thlingets to comprise the Tsimp-
sheans, Hydahs and Yakutats. But the Thlingets
have a common language and the Tsimpsheans
and Hydahs, who speak an entirely different lan-
guage, should not be included with them. The
Yakutats, on the other hand, speak the Thlinget
tongue and should not be regarded as other than
Thlingets.

This same writer, who seems to have a predilec-
tion for dual divisions, divides the Thlingets into
two tribes, the Stikines and Sitkans. The Stikines
and Sitkans are not tribes, but peoples of their
respective localities, the same as those who live
in Boston are Bostonians, whatever their nation-
ality.

Tourist writers fall into many errors when they
assume to write about the natives, as they cannot
be comprehended at a glance nor their customs
understood without months, if not years, of close
observation.

Each division comprises people of a different
type and language from all the others; each has
its own specially well-defined territory and ecli-
mate, and the customs of the people in one differ
in many respects from those in the others. The
territory of each division is widely separated from
that of the others. The Thlingets are hundreds
of miles from the Aleuts, Tinnehs and Eskimos.
It is as rare to see an Eskimo or an Aleut in the
land of the Thlingets as in Chicago, and an Eskimo
is as much an object of curiosity to the Thlinget
as to an inhabitant of Illinois. In over twenty
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years of residence there the writer saw but
three Eskimos, and these were witnesses in a
suit.

The Thlingets occupy a score or more of vil-
lages in what is generally known as southeastern
Alaska. The Tongass tribe embraces the natives
in and around Tongass; the Hanega, those of
Klawock and vicinity; the Stickeens, those at
Wrangell; the Kaaks are in and near Kake; the
Takoos and Auks are found at Juneau; the Sit-
kans at Sitka; the Yakutats at Yakutat, and the
Chilkats at Haines and vicinity.

These communities are composed of different
peoples. At Sitka we have the Kok-won-ton’, the
Kik-si'dy and the Xlik-na-hii'dy tribes; at
Hoonah the Diik-dain-tén’ and the Chii-kd-na'dy;
at Haines (or Chilkat) the Ko6k-won-ton’, Kla-ka-
hii'dy, and the Dik-li-wa'dy; at Juneau the Nush-
ké-ton’, the Auk and the Klé-na'dy.

Where new communities have sprung up
through the agency of the white man, such as
Douglas, Skagway and Petersburg, the natives
living in them are from various villages and
tribes. They simply go to these places for em-
ployment. They may live in such places indefi-
nitely, but they never regard them as their
homes. Ask a native, ‘ Where is your home? ”’
and he will invariably name the village in which
he was born.

Besides the divisions already mentioned, the
tribes are subdivided into clans and families, with
their distinctive totemic badges or crests and fam-
ily house (Hit). These divisions will be further
enumerated when we come to speak of totemism.
The two great totemic divisions of the Thlingets
are the Yalkth (Crow) and the T'schik (HEagle).
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The various tribes come under one or the other of
these main divisions.

While the Thlingets from Tongass on the south
to Chilkat on the north, a distance of over four
hundred miles, are of the same stock and speak
the same language, yet the enunciation is a little
different in each community. Omne finds this an
obstacle in using the language; if he learns it
from the Chilkats and tries to speak it with the
people of Wrangell he can scarcely make himself
understood. Among the natives themselves, who
are familiar with the different shades of enuncia-
tion, there is little or no difficulty.

Again, while these Thlingets are all of the same
stock, some communities have been more pro-
gressive than others. The Chilkats were always
a haughty and aggressive people. For years they
held and controlled the trade with the interior, or
Tinneh, Indians, and even disputed the right of
the white man to advance through their boundaries
to the land beyond. The Hootz-na-oos of Angoon
(Killisnoo) were of a turbulent and warlike dis-
position for generations, and were only subdued
by force of arms. The Auks (at Juneau) have
always been regarded as a poor and spiritless
class, and are more or less despised by the other
natives.

They are all a maritime people, and their main
food supplies come from the water. The canoe
(vdk) or boat (0n-ti-yik-oo’) is to the Thlinget
what the camel is to the Bedouin of the desert.



IIT
ORIGIN OF THE ALASKANS

HENCE came the natives of Alaska? This
subject has invited much speculation and
many conjectures. In the absence of any

recorded history concerning them, the question
will probably never be positively determined.
Some have come to one conclusion and some to
another. The consensus of opinion, however,
points to an Asiatic origin.

The theory that they are of Mexican origin has
few to advocate it and very little to support it.
It rests on the one fact that articles common to
both have been found in Alaska. This proves
nothing. The early Spanish explorers might have
been the importers of these articles. Races wholly
independent of each other have many things in
common. The Hindoo of India has some things
in common with the Mexican; and yet who
would assert that the former sprang from the
latter?

It is only natural that different people, though
occupying the very antipodes of the globe, should
hit upon some ideas and produce some things
alike. Human needs, especially where people
stand on the same plane of life, are very much
the same.

The first implements of all untutored races
would naturally be of stone; their first weapons,
clubs, spears, bows and arrows; their clothing,

2
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skins and furs. So the possession of some things
in common does not prove relationship.

. The theory that the native of Alaska is an off-
spring of the North American Indian stands about
on the same par with the Mexican.

Professor Dall, a man of exceptional ability,
rather favours this view. He maintains, in one
of his reports, that the natives of Alaska were
once inhabitants of the interior of America, and
that they were forced to the west and the north
by tribes of Indians from the south. He makes
the rather remarkable statement that he can in
no way connect them with the Japanese or
Chinese, either by dress, manner or language.

This is surprising, coming as it does from a
man of his intelligence and research. Even
tourists and transients passing through Alaska
have observed the striking resemblance of native
Alagkans to Japanese. The Thlingets, especially,
seem so closely related to the people of the east
coast of Asia, that a European traveller who had
been around the world once remarked to a mis-
sionary, ‘‘ How many Japanese you have in
Wrangell! ”’ At the time there was not a Jap-
anese in the place. The people he saw were native
Alaskans.

It is a common occurrence for these natives to
be mistaken for Japanese. Some of them are
. facetiously called ‘‘ Japs ’’ by their own people.
Minor W. Bruce, in ‘‘ Alaska,”” says: ‘“ Prof.
Otis T. Mason of the same institution [Smith-
sonian] takes the position that the emigration
came from Asia to this continent, and that the
Alaska Innuits are, undoubtedly, of Mongolian
origin.

‘“ We are also constrained to take this view,
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and believe they once came across Bering Strait.
The same straight black hair, olive complexion,
small stature, almond-shaped eye and unusually
small hands and feet, are, to our mind, unmistaka-
ble evidence of kinship.

¢“ They are not an inventive people, but are de-
cidedly and emphatically imitative, a trait in the
Japanese character always so conspicuous. And
their genius seems best illustrated in the nicety
of their carving.”’

The Hon. Wm. H. Seward says: ‘‘ I have min-
gled freely with the multifarious population (of
Alaska), the Tongas, the Stickeens, the Kakes, the
Haidas, the Sitkas, the Kootnoos and the Chilkats,
but all of them are manifestly of Mongol origin.
All alike indulge the tastes, wear a physiognomy
and are imbued with sentiments peculiarly noticed
in China and Japan.’’

Charles Replogle, for many years a missionary
in Alaska, observes in his book, ‘‘ Among the In-
dians of Alaska,’’ ‘‘ The origin of the native is
shrouded in the misty veil of the traditions of
their past. There is much reason to believe they
originally came from the continent of Asia. They
have the eyes of a Japanese, or very much the
3ame‘; the colour of their skin also resembles the

ap.”’

The Hon. A. P. Swineford, once governor of
Alaska, writes: ‘¢ Various theories speculative as
to their origin have been advanced. That those
of the coast and the islands as far north as to
where the Eskimos have their most southerly
habitation, are a distinct race, without a drop of
the blood of the American Indian in their veins,
unless it be in some instances of cross breeding,
is scarcely to be gainsaid.
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¢ They are not Indians in the common accepta-
tion of the term, but are, undoubtedly, of Asiatic
origin. They are naturally bright and quick-
witted people, with a Japanese cast of features.”’

The Rev. J. P. D. Llwyd, of Seattle, in his inter-
esting little book, ‘¢ The Message of an Indian
Relie,”” says: ¢ Students of ethnology are not yet
agreed as to their origin, although the weight of
argument seems to support the view that they
are a branch of the Asiatic peoples, and are near
of kin to the Japanese, whose cast of features is
strikingly reproduced, for instance, in the chil-
dren seen by travellers in the Indian village of
Sitka.?”’

We discover traits in the natives of Alaska
found in the Mongolians. They are both skilled
carvers in wood, and in carving they draw the
knife toward the body instead of shoving it away
in Yankee style. Both have a fondness for squat-
ting on the floor and for eating from one dish
in common; both have profound reverence for
their ancestors, the Mongolians literally wor-
shipping them. The Alaskans have a strong
predilection in this direction, as their feasts for
the dead evidence. Both quickly adapt them-
selves to the ways of progressive peoples. In
this respect, the Alaskans are much superior to
the Indians of the States. Centuries have elapsed
sinee civilization was introduced to the latter, and
yet many of them remain, practically speaking,
savages. On the other hand, only a few years
have elapsed since civilization, in any marked de-
gree, was introduced to the former, and yet to-day
we can find no savages among them, while many
of them are fully enlightened.

The Alaskan’s docility marks him as one who
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has sprung from a different race than that of
the wild, inflexible Indian of the Rocky Moun-
tains. Then, too, the Alaskan is a maritime being,
loving the sea as he loves his life. His home, if
he is to be happy, must border on the same. KEven
the women are sailors. This trait corresponds
with the sea-loving disposition of the Japs.

Another fact which lends strong support to the
theory is that the Alaskan coast is directly op-
posite the shores of the Mongolian, and in one
part, at least, not so very far away from them.
This would afford an easy opportunity for any
Japanese or Chinese adventurers to reach Alaska
by design or accident. Columbus-like, some bold
Agiatic adventurers may have landed upon the
Alaskan shores, and from them may have sprung
the new racial branch. Or, possibly, generations
ago, some tempest-tossed Japanese or Chinese
junk was driven upon our rugged Alaskan coast,
and the occupants of this unfortunate craft formed
the nucleus of the new race. Within recent years
Asiatics have been stranded on these shores; and
why not some centuries ago?

The Russians found in Kamchatka, before they
discovered Alaska, Japanese writings and sailors.
The Chukehi, the aborigines of Kamchatka, bore
evidence of Mongolian origin. From this wing
of the Asiatics might have come the Alaskans. In
the summer time the trip from the country of the
Chukehi to Alaska can be made in one day by
canoe, and in the same time in winter by a swift
reindeer team.

The aborigines of Kamchatka were continually
trying to impress npon the minds of their Russian
masters that the people in Alaska were like them-
selves. The early Russian historians bear wit-
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ness to this: ‘“In the other land [Alagkal,””
writes one, ¢ the people are like the Chukchi, with-
out any government.’’

¢ Opposite the Cape [Noss],”” writes another,
‘¢ lies an island [Diomedes] inhabited by people
resembling the Chukehi.”’

“ The interpreters accompanying the expedi-
tion [Waxel’s] belong to the Korick and the Chuk-
chi tribes . . . being in outward appearance
like themselves [the natives of Shumagin].”” *

‘¢ There are able students of ethnology who in-
sist upon the origin of these Alaskans being Asi-
atic for wvarious good and sufficient reasons,
instancing not only their personal resemblance,
but the similarity of their tradit’ons and customs
to those of the people of Asia. To have come
thence it is remembered they had only to eross
a narrow piece of water forty miles wide. This
passage is frequently made in our time in open
boats.”’

But while the preponderance of facts is greatly
in favour of an Asiatic origin for the aborigines
of Alaska, there is still another view of the matter
that merits some consideration.

John W. Arctander, in ‘‘ The Apostle of
Alaska,’’ writes: ¢ Where the Tsimpshean origi-
ally came from, it is impossible to ascertain.
Those who associate them, even in the distant
past, with the Japanese or the Koreans, certainly
do not find any very good arguments for their
contention. They perhaps drifted northward
long ago from some tropical island in the Pa-
cific.”’

Mr. Arctander does mnot cite his reasons for
holding this view of the origin of the Tsimp-

* Bancroft.
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sheans. He probably bases his opinion on the
similarity of customs between the two people.

While it is true they have many customs and
superstitions in common, yet this is no sure cri-
terion by which to determine the origin of a peo-
ple. It were just as reasonable to infer from such
premises that the people of the islands in the
Pacific sprang from the Alaskans.

The negroes in the dark jungles of Africa have
many superstitions and customs in common with
the natives of Alaska, yet who would be justified
in declaring, because of this fact, that the Alas-
kans have sprung from the Africans? There is
absolutely no relationship or connection between
the two races.

There is scarcely a custom of the Alagkans that
does not have its counterpart with the Islanders
of the Pacific. The custom of secluding a girl
when she becomes of age, of young girls marrying
old men and young men marrying old women, of
the father having no relation to his own children,
of the property of the dead reverting to the op-
posite tribe of the deceased, of pregnant women
observing taboos, of tattooing the body, of dancing
and feasting, of pampering children, of shaman-
ism and witcheraft, of the brother of a deceased
brother taking his widow to wife, of gifts being
passed to the parents of the bride, of weaving
baskets, of marrying at an early age, of looking
upon twins as an evil omen, of weaning children
very late, and practically all the other customs
of the Thlingets are followed by the inhabitants
of the islands of the Pacific.

Then the two peoples are alike in personal ap-
pearance, temperament and traits. Both possess
the happy and unhappy qualities of childhood, the
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affection, credulity, love of pleasure; also ungov-
ernable passions, instinetive aversions, jealousy,
cunning and a love of revenge.

We believe that both the Islanders and the
Alagkans are of Mongolian origin, chiefly Jap-
anese, and that the Alaskans were the first scion
from this stock, and the Islanders, for the most
part at least, indirectly of the same through the
Alaskans. It is far more probable that the
islands were first peopled from the mainland,
rather than the mainland from the islands.

After studying the problem for years we be-
lieve the racial flow was along the Asiatic coast
to Kamchatka, thence to Alaska, and from Alaska
to the islands of the Pacific. This would account
for the similarity of the many customs observed
by the two peoples.

It may be asked, if the Alaskans have sprung
from so happy a stock as the Japanese, why are
they so much inferior to them? We reply, be-
cause generations, possibly centuries, of isolation
have made them so. It is a well-known fact that
degeneracy generally follows such a state.

Until a more plausible theory of the origin of
our Alagkans is advanced, supported by stronger
arguments than the foregoing, we shall continue
to believe that our neighbour, Japan, is responsi-
ble for the existence of this aboriginal people.



IV
THE THLINGET LANGUAGE

N interesting and instructive volume might
be written on the language of the Thlin-
gets, but only a chapter can here be given

to it.

They have no written language. Their totemic
emblems are the nearest approach to it.

Their oral language is handed down from gen-
eration to generation. It is constantly undergo-
ing change, and already many terms once com-
monly used have become obsolete. Many of the
natives now living have lost much of the pure
Thlinget, and are unacquainted with many words
which their ancestors employed. Then, again,
new words are being coined to meet the growing
demands superinduced by their progress in civi-
lization.

It is especially interesting to note Thlinget
word-building relative to objects introduced to
them by white people. ‘¢ Cream of Wheat ’? is
called sdk-d-hd'goo because it resembles oolikan
spawn. Guin-teen’yik is the word for steamboat,
which analyzed is gin(fire)-teen(with)-yik (ca-
noe), hence steamboat is canoe-with-fire. On-td-
yak-o00’, the word for small boats other than ca-
noes, little-canoe-on-ship—that is, lifeboat. These
lifeboats were the first small boats other than
their canoes that the natives ever saw, so dn-td-
Yak-00" is the word used to differentiate all small

35
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boats from canoes. Ice cream is called @-itk-d-
hig'wd (frozen grease); Epsom Salts, ko-win-
nouk’, frost medicine, because it resembles frost;
goolth'dan, excitement, is derived from goolth
(whirlpool). Lima beans are known as wiitzé-
watze, because they resemble the fat seen in the
moose. ‘‘ Quaker Oats ’’ resembles the seed of
the native wild celery (yd-nd-ate’) and for this
reason is called yd-nd-ate'shik-a-hee'ny.

Many white people, from some peculiarity, are
nicknamed by them and these names become part
of their vocabulary. One man is known as Thloo'-
tik-an  (red-inside-of-nose); another, Ki-fik-
kleak' (one arm).

The language now abounds with corruptions
through the effort of the natives to adopt or in-
corporate words from the English and Russian
into their own tongue. Their word don'nd is a
mispronunciation of dollar, Kin-ditch’ for King
George, and Kin-ditch-win' (King George’s peo-
ple) for Canadians. - Kin-ditch-wdin-got'ty is the
name of an island in the Chilkat river, so called
because some Canadians once camped there.
Gow'é is a Thlinget corruption for the English
coffee, and goo-ndsh’es for molasses. We might
multiply examples almost indefinitely, but those
cited will suffice for our purpose.

Some of their borrowed words which they have
incorporated they pronounce correctly. Among
these are sugar and butter in English, and sha-
deen’gd (pig) and wds (cow) in Russian.

An invention known as the Chinook, a jargon,
has also had a share in corrupting the pure
Thlinget. Terms from this linguistic hybrid are
frequently mixed with the Thlinget. Such terms
as Siwash (Indian), skookum (strong), tillicum
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(people), fenas (little) and many others are pure
Chinook words.

All Thlinget proper names have a meaning;
Sha-wat-klén' (female) means big woman ; Ka-ik-
ish’ (male) means father-of-the-morning; Shd-
goon-é-ish’ (male) father-of-tools. All names ap-
plied to persons are in a sense inherited and
handed down from generation to generation.
‘While the Thlingets have no surnames, yet most
of them have more than one name. Some have
three or four. They need no surnames for iden-
tification, as the family crest serves this purpose.
Their names refer to this crest or totem, and as
soon as one hears the name of another he knows
exactly where to place him.

The name of a man is changed when he be-
comes a father and he is called after his child
with the word ¢sh (father) appended. If, for in-
stance, the child’s name is Hiilt-zoo', the father
is called Hult-zoo-ish’ (the-father-of-Hiilt-zoo’).

Certain proper names belong to certain tribes,
and only members of the tribe to which the names
belong can assume them. By this system each
name bears on the totem of the family, and the
individual is classified as soon as his name is
spoken. If he is among strangers, his name will
show who are his tribal relations. This secures
him friendship and hospitality.

Many of the natives now have full English and
Russian names in addition to their Thlinget
names. The writer himself has given English
names to more than seven hundred of them.

The paucity of the Thlinget language is not so
great as many white people are prone to think.
One thing is sure, the native is never at a loss
to express himself in his own tongue. This, how-



38 THE THLINGET LANGUAGE

ever, may not be due so much to a lengthy vo-
cabulary as to the gift of speech; the English is
abundantly sufficient for expression, yet not a few
English-speaking people find it difficult to express
themselves.

Many Thlingets are eloquent in speech. Im-
agery is very largely used by them. A native
youth in a gpeech likened the Presbyterian Train-
ing School to the Sitka harbour which is sheltered
from the ocean waves by numerous islands—so
the teachers stand round and about the pupils to
protect them from the evils of the world.

The Thlinget langunage does lack, however,
words to express abstract, spiritual and philo-
sophical ideas. It contains no profane words nor
any oaths. If the native wishes to swear, he must
go outside of his own language to do it. But it
abounds with vulgar and sarcastic terms, and
these are freely employed when one wants to
tongue-lash another.

‘What it lacks in abstract terms it makes up in
the concrete. For example, where we make the
one word ‘‘ nephew ’’ apply either to a sister’s
or a brother’s son, the Thlingets employ different
words. Doo-hdn-izc’i-yeet’ (nephew) is the older
brother’s son; doo-keek-yeet’, the younger broth-
er’s son, and doo-kalth’k’, the sister’s son.

The same peculiarity obtains when they are
speaking of brothers and sisters. The word dif-
fers according to whether one is speaking of an
older or younger brother or sister, or whether
a woman or a man is speaking. A4-hoon’ is the
word used for brother when a younger brother is
speaking of an older one; d-keek’ when a sister
is speaking of her brother; d-shiit’k’ when a
younger sister is speaking of an older sister;
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d-keek' when an older sister is speaking of a
younger sister, and d-klok" when a man is speak-
ing of his sister.

Sun'ny (uncle) is the word employed when
speaking of one’s father’s brother, and kdk (un-
cle) when speaking of a mother’s brother. O¢f
(aunt) is used when speaking of a father’s sister,
and klouk (aunt) when speaking of a mother’s
sister. {

Different terms are used for the same object
according as to whether it is near or far off when
you are speaking of it. Some things have three
or four names.

But while the Thlinget language has more of a
vocabulary than most people think, yet it is ex-
tremely deficient for the needs of this age. The
paucity of the language may be better understood
by giving an illustration. The best translation
that can be made of our familiar doxology, and
‘the one that is used in worship, is the following:

“ De-ke On-kow kumni-shag,
Chuth-la-cut ha-jeg ya-a-ya-oo,
Uch chuth-la-cut ye-wanch kuni-shag,
Kuni-shag ha-ish tlahl-oohl-took.”’

This is the literal English translation:

Above chief praise,

All of us gifts,

For all you praise,

Praise our Father very pure.

Scarcely a sentence is spoken in which a pe-
culiar and distressing guttural does not appear.
This alone makes it very difficult for a white man
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to acquire. We have no alphabetical character to
correspond with this guttural, and with some of
us our vocal organs seem utterly incapable of pro-
ducing it.

Although the Thlingets have no written lan-
guage yet, the grammatical construction and sen-
tence structure of their language are in form very
much like the Latin. The verbs are similarly con-
jugated, the nouns similarly declined. There are
but few of the former in the language, verb
phrases being largely used instead, and these are
conjugated as verbs. The personal pronoun is ex-
pressed wholly or in part, or implied, in every
verb or verb phrase.

There is no verb ‘‘ to be ”” in the language.
Ya-ya-tee (it abides) comes the nearest to it.
There are no separate auxiliaries such as will,
may, must, etc.,, as we find in English.

The verbs have Voice, Mood, Tense, Person and
Number. The nouns and pronouns are declined
in seven cases. The plural of some nouns is an
entirely different word from the singular, cor-
responding in this respect with some of our Eng-
lish plurals. For instance yiid-G-gwiitz’koo (boy)
and kd-sinmee (boys); shot-gwitzkoo (girl) and
shok-si'nee (girls).

As to gender, the word used determines whether
the object is male, female or neuter. The fem-
inine gender of animals is determined by the syl-
lable shéch; goo-wd-kow' (der) and shéch-goo-
wd-kow (doe). Shéch’-d being the generic term
for all female animals.

Like the Latin, the Thlinget language has no
article, and, practically speaking, no preposition.
Kq (and) is its main and almost its only con-
junction.
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In the structure of the sentence the usual order
is (1) object, (2) subject, and (3) verb.

The Thlinget language is doomed to speedy ex-
tinction, the sooner the better, for the natives.
They have no access to literature so long as they
are shut up to their own language, and so they
miss its elevating influences. In the second place,
their language is useless as a means of communi-
cation with white people who are now populating
their country and with whom they must now cope.
It is certain that the white people will not learn
Thlinget. If, therefore, the natives would do busi-
ness with the white people, or be acquainted with
the white man’s laws by which they must be gov-
erned, they must learn English. In the third
place, their language is altogether inadequate for
their needs as their intellectual horizon widens.
In the fourth place, the adoption of English means
that they will far more rapidly get away from
their old, degrading customs. Nothing retards
the progress of a people so much as to be held
to a langunage fit only for barbarians.

The sooner, therefore, that the natives drop
their stunted and dwarfed langunage for the liberal
English, the better. No encouragement to hold
on to their language should be given by mis-
sionaries and teachers learning it with the
view of addressing them in it. The best way
of elevating them is to make them climb up
to us.

While it was mnecessary for missionaries,
teachers and traders to learn something of their
language when they first went among them, it is
not required now. Many, especially among the
young people, have already a good command of
English and some use English only. The day is
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not far distant when native audiences can be ad-
dressed directly in English without the medium
of an interpreter. Then their complete civiliza-
tion and progress to qualification for citizenship
will be rapid.

Mr. William Duncan, who has so ngbly, unself-
ishly and heroically laboured for more than fifty
years with the Tsimpsheans of Alaska, declares
his people are not yet qualified for ecitizenship.
May it not be that holding on to their own tongue
is largely responsible for this? Their language is
useless outside of their own little community;
why perpetuate it when they might have one that
is universally used and the use of which would
increase their knowledge a hundredfold and
qualify them to take their places as citizens in the
body politie?

It would be folly to attempt to reduce the
Thlinget to writing and ask the natives to learn
it. The time had better be spent in acquiring mas-
tery of the English.

‘Were the Thlingets a great and flourishing na-
tion like the Japanese or Chinese, or even multi-
tudinous like the Africans, giving promise of in-
definite perpetuation like these and similar people,
then it would no doubt be wise to give them a
literature in their own tongue as well as in a for-
eign one; for in these multitudinous races many
will never know any other than their own lan-
guage and the race is itself, relatively speaking,
perpetual. But with the little tribes of Alaska it
is very different. There is but a mere handful of
any one of them, the white races are rapidly
crowding them to the wall and nothing can stop it,
there is little in their languages to merit per-
petuation, and the sooner they acquire the pre-
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vailing language of the land the better chance they
will have for existence and growth.

While in some localities, especially in the ex-
treme southeastern part of the archipelago, the
Chinook jargon is used to some extent, in others
it is scarcely spoken at all. It was invented as a
means by which traders might communicate with
the natives of different tongues scattered along
the coast from Oregon to Yakutat, Alaska.

Very few of the natives living north of Wran-
gell have any acquaintance with it, and those who
have, seldom wuse it. It has little to recommend
it to the serious consideration of any one, other
than a curiosity. Its vocabulary is very limited,
it has no grammatical construction, and is not a
language, but an invention pure and simple. This
last fact is the only thing that makes it of any
interest.



v
THE FAMILY

HE husband and wife always belong to dif-
ferent tribes. According to a long-estab-
lished custom, a Thlinget cannot marry one

of his own totem, though no blood relation.

The children belong to the totem of their
mother, and, of course, receive their caste from
her. The father has no authority over his own
children. The maternal uncle of the children has
far more to say about them than the father. The
aunts on the maternal side have, also, all author-
ity over their nephews and nieces. They are re-
garded as mothers and are so called by their
nephews and nieces. When the mother dies the
father must relinquish his children to their ma-
ternal uncles and aunts. If the father were to
inflict any injury on his child, his tribe would have
to pay damages to his wife’s tribe.

The father loves his children none the less be-
cause of this custom. He supports them to the
best of his ability so long as they are under his
care. When the mother dies and the children are
taken by her relatives they assume their support.
No child is ever cast out among the Thlingets.
If a child loses both parents, some relation on
the maternal side claims it and cares for it. F're-
quently disputes arise about who should have the
orphan child, so desirous are relatives of taking
their deceased relatives’ children.

44



ONISOd ,,—NIAATIHD

i







TREATMENT OF NEPHEWS AND NIECES 45

The uncles and aunts are usually as good to
their nephews and nieces as are their own par-
ents—often better. Uncles are especially indul-
gent toward their nephews. In fact the more
liberties they take the better the uncles like it. No
uncle would think of imposing restrictions on his
nephew in his own home, and the nephews walk
in and out of the homes of their uncles as if they
were real sons.

Children are very much des1red by Thlinget
parents. A barren wife is not enviable. Parents
who are so unfortunate as to have no children
sometimes adopt them. Such is their fondness
for children that some natives have applied to
foundling homes in Washington for white babies.
The writer was asked by two native women to
write to a foundling home in Seattle for children
for them. Both have been married a number of
years, but have no family.

Boys are, on the whole, more desirable than
girls, because a man is esteemed of more worth
than a woman.

Children born out of wedlock, especially illegiti-
mate half-breeds, are more or less despised. In
earlier times they were put to death immediately
after birth. ‘¢ Secret ’’ children, that is, children
whose fathers cannot be determined and who have,
therefore, no visible fathers, are still in some in-
stances destroyed as soon as born. Strangulation
is the usual method of disposing of them. In for-
mer years they were taken to the woods, their
mouths stuffed with moss or grass, and then they
were thrown into a hole to die. This is all done
as secretly as possible and to the natives it is no
crime. They believe that if it is not done very
bad luck will follow the family, or clan. It is a
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difficalt matter to detect this erime, as they can
go off to some unfrequented place, camp there for
awhile, dispose of the new-born undesirable and
when they return to town have a plausible state-
ment to cover up the crime.

Until within recent years a regular doctor was
never employed by the natives at childbirth and
even now they are seldom called for such a pur-
pose. The majority of Thlinget women suffer
very little, and some not at all, when their children
are born. They have been known to give birth
while sleeping. In former years the universal
practice was for the mother to lie outside of the
house in a booth, or in the bushes. A hole was
made in the ground and lined with leaves or moss
and the new-born babe was deposited in it.

In an incredibly short time after giving birth
to a child, the mother is up and about. They are
often sitting up and sewing or doing bead or
basket work in a few hours. ‘¢ Delivery,’’ writes
Dall, ¢¢ takes place in a few minutes, the mother
kneeling ; no pain is experienced, and she is about
again and at her work in half an hour.”’

As soon as the Thlinget babe is born it is put
into swaddling clothes and placed in a strait-
jacket like an Indian pappoose. It is practically
kept in this for a year or more. Hammocks are
made by doubling a blanket and running a rope
through each fold. This is hung across one corner
of the room and used as the cradle for the infant.
A string is attached to one side of the hammock
so that the mother, while at her sewing or basket-
weaving, may pull it and keep the hammock in
motion to rock the babe to sleep. Infants are
seldom weaned under three years of age.

Children are so beloved by their parents that
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they are indulged to their detriment. They are
rarely punished. When they are it is because the
parent has been grievously aggravated by them,
and then punishment is brutally administered.
The wishes of children are usually gratified to
the extent of the parental ability. They are usu-
ally allowed to have their own way, and little or
no parental restraint is thrown about them. This
is due not so much to laxness as to misdirected
parental love. It is considered a mark of their
love to let their children have what they demand
and do as they please.

Polyandry is rarely practised. In the many
years of our residence among them, but two cases
were reported to us, and those were not proven.

The domestic life of the average Thlinget fam-
ily is of a low character. Most of the houses have
but one room and no second story. In this one
room several families frequently live at the same
time, each family having its own personal effects,
such as bedding, cooking utensils, boxes of food,
etc. The room is usually bare and scant of fur-
niture, a box-stove being the most prominent piece.
In some may be found bedsteads, either crudely
made by the native himself or purchased, but the
floor is oftener used for sleeping purposes. The
bedstead often holds boxes, trunks and other
articles.

Few homes have chairs, and those that have are
not supplied with enough to go round. It is popu-
lar with the women to squat on the floor. While
some households are furnished with a common
table (often home-made), many families do not
deem this an indispensable article of housekeep-
ing. The meal is more frequently spread on the
floor near the stove than on the table. No table-
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cloth is used. Even where a home may have one
or more tables, there may be more families than
tables, and so some must take the floor. The gen-
eral use of the table is to hold accumulated dirty
dishes. There is no regular hour for eating, and
any one is at liberty to cook at any moment of the
day or night. Husbands cook for themselves
nearly as often as their wives cook for them. If
the husband is hungry and wants his meal, the
wife gets it or not, as she is disposed.

The greatest disorder prevails in the average
home. We could hardly expect anything else
where several families live in one room, and each
wait for the others to clean up. Then, too, fami-
lies are going and coming all the time, and we
hear them complain that they cannot keep a home
very clean for these reasons. The beds are mussy
and seldom made up. During the day they are
lounged on and slept in without the one using
them taking off any clothes. The Thlinget sleeps
whenever he is inclined so to do. We have found
them in bed at all hours of the day, and often seen
them sleeping with their clothes on as they came
off the street.

The dishes and skillets are usually dirty. Each
family eooks and eats at a different time from the
others in the house, and if all are using dishes and
sgkillets in common, those who use them last leave
them dirty for the next set to clean—if they wish
them cleaned. Often they use them as they find
them, dirt and all.

The popular method of cooking is boiling, al-
though broiling and roasting are also used. In
former years, before they became acquainted with
the iron pot, they did their boiling in baskets
woven of the spruce fibre, and so closely as to be
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water-tight. Stones were heated and dropped
into the contents of the basket and in this way
boiling was done. Few natives know anything of
pastry cooking.

Any member of the household eats and sleeps
and gets up when he feels like it. No restrictions
are imposed. They run in and out, engage in any
employment they please, all without let or hin-
drance. Some are packing up to move out while
others are moving in to stay."

Many of them own no home personally, but
move about from house to house among the tribe.
They are never at a loss to find some place in
which to stay, and that without cost. If the
owner is not at home any of his tribe may go in
and make themselves at home, and stay as long
as they please.

When they move they take all of their personal
effects with them, including the dogs.

Dogs are highly prized for hunting. Some men
own four or five. They are of a wolfish nature
and extremely mean. They are not regarded as
pets and are seldom treated as such. They are
left to get their own food. The natives have a
superstition about killing a dog. If some one else
kills him the owner appraises the dog very highly
and clamours for pay. He suddenly becomes a
valuable creature, though before he was killed he
was utterly worthless.

Clothes are washed in several ways. A common
method is to take them to a near-by stream, or
the bay, and wash them there by rubbing the gar-
ments between the hands or on a washboard.
Tubs are used in the house, but are invariably
set on the floor, the woman squatting beside them
while she rubs the articles on a washhoard or
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between her hands. Blankets are commonly
washed by throwing them in the bay and treading
on them. We have seen the women treading
blankets when the weather was so cold that their
feet and legs would be as red as beets.

Sewing is one of the domestic arts of the
Thlingets. Not only do the women make gar-
ments and patch clothes, but they use the needle
in making moccasins, mittens and various kinds
of beadwork. Some of them handle the needle
with much skill and do very fine work. In this
age both hand and pedal sewing-machines are com-
monly used by them.

In the home life many things that we would
regard as immodest cause no comment among
the natives. A mother has no hesitancy in suck-
ling her child in public, or men in lounging around
half-clothed, or children in going practically nude.

Gossiping is one of the besetting sins of the
women. You can hardly go into a home without
encountering a group of gossips, and quarrels fre-
quently result from rumours thus set in motion.

Family quarrels are all too frequent. Jealousy
prompts some, while indiscreet acts and ungov-
ernable tempers are at the bottom of others. The
husband chastises his wife, sometimes beating her
unmercifully. The wife does not always tamely
submit to this, but defends herself to the best of
her ability. Often she is more than a match for
her husband in brute strength and in the science
of handling her fists. Biting is a common mode
of inflicting injury upon one another when quar-
relling.

The status of a Thlinget wife is not that of a
slave to her master. She is as independent as he,
and she asserts her independence, too. In truth,
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the average husband stands more in fear of his
wife than she does of him. The husband’s earn-
ings are wholly turned over to his wife. She is,
therefore, the banker of the household. If he de-
sires to make a purchase he must appeal to her
and get her consent. Sometimes she declines to
give him what he asks for, or disapproves of him
making the contemplated purchase. If spirited
and he realizes that he can master her, he forces
her to give him the required amount. Ordinarily,
however, he meekly acquiesces in the wife’s de-
cision. If he wishes to buy any article in the
store, or from any one, she must first see it for
herself or be told about it. If she approves, well
and good. If she objects, that usually settles it
and the purchase is not made. She is so inde-
pendent that she makes him wash his own clothes
and cook his own food. This is always the case
when she is angry at him for any cause. No per-
son is more stubborn than the average Thlinget
woman. You can neither coax nor drive bher. She
would sooner be beaten to a pulp than have to
admit she was compelled to do a thing. If she
did she would be sneered at as a slave, and that
would be worse than death, for slaves are de-
spised as the very lowest of creatures.

Some consider it a mark of weakness to yield
to the demands of their husbands, and for this
reason they often oppose them. In fact, instead
of being drudges of their husbands, they do no
more than they feel disposed to do; and with
some this is very little.

In the Thlinget household there is no such thing
as a voluntary servant, or servant for hire; nor,
in this day, from compulsion. In the days of
slavery slaves were compelled to labour for their
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masters and for their master’s household. But
the days of slavery have passed.

The average Thlinget home is run in a loose,
slipshod fashion, but there are some which are
nicely kept, in which order prevails, where the
children are reasonably cared for, and where
marks of refinement are not wanting. In com-
munities where the white population is considera-
ble, native families live interspersed among them.
These families, as a rule, live along the advanced
lines of civilization and manage their homes as
creditably as the ordinary white families manage
theirs.

In taking native family life into account, it
should be remembered from what the people have
emerged, the many drawbacks with which they
have to contend, the little means and few facilities
they have at their disposal, and their lack of edu-
cation. It is a question if the average white
woman placed in the same environment and under
the same handicaps would do any better than the
average Thlinget woman does in the way of keep-
ing a neat and orderly home. The home lacks
every facility for good housekeeping, has but the
one room, without closets or racks for garments,
is subject to constant inroads of entire families,
and the housekeeper labours under conditions that
afford only a bare subsistence. All things con-
sidered, the Thlingets have made splendid prog-
ress. History shows that they have climbed away
from savagery much more rapidly than our savage
forefathers did, and much more rapidly than have
many other races.
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THE COMMUNITY

ACH community of natives is independent of
every other. There is no federation. The
only bond of unity is the tribal, or totemie,

bond.

As a rule, the communities are many miles
apart. Safe and cozy harbours, with nice beaches,
are chosen for town-sites. ‘¢ The native hamlets
are always built near the shore, accessibility to
the water being the first consideration, because
from that source comes nine-tenths of their sub-
sistence.”” *

The villages are constructed to conform to the
contour of the shore. There is no such thing as
laying out a town-site. They have no knowledge
of surveying. The villages can hardly be said to
have any streets, as every native is desirous of
having his home directly on the water-front. But
in most instances the beaches are short, between
precipitous shore lines, so that some must build
back from the shore.

By building next to the beach no clearing the
ground is necessary. The Thlinget avoids all ex-
ertion possible; he will not cut down trees and dig
out stumps for a clearing unless it is absolutely
required. He usually claims no more ground than
his house occupies, except the frontage. He has
no homestead, nor ranch, nor estate. He can ac-

* ¢ Alaska,” Ballou, page 194.
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quire no title to anything: land, homestead, min-
eral claim or any other property. It is hard to
define the native’s status. He is declared not a
citizen of any country. Since he supports himself
he is not a ward of any country. And yet the
United States claims to have jurisdiction over him.
It sues him and imprisons him, but it will not let
him vote, have any voice in making the laws by
which he is governed, or acquire title to property.
In rights, he is treated as a foreigner, but in pun-
ishment as a citizen. If he has a house and land
he cannot sell them and give title. Because of
this anomalous position in which he finds him-
self, he has no incentive to acquire land and im-
prove it, or to prospect for minerals. In but few
instances has he profited from gold discoveries.
Consequently all ambition in this direction is
stiffed. He plants his little home by the sea,
or on the river bank, and therewith rests con-
tent.

Many of the houses are set at every conceivable
angle. Had the houses in some villages been
dumped out of the clouds they could scarcely have
lodged in a more disorderly arrangement.

A monotonous appearance characterizes nearly
every village. But still the people are improving
in their building and give promise of approaching,
at least, the ordinary home and architecture of the
white man in the near future.

Years ago, while massive communal houses con-
stituted some villages, others were composed of
mere shacks and huts. The roofs were made of
slabs and cedar bark carelessly thrown over pole
rafters. No house had a chimney or a window.
A large aperture in the centre of the roof served
for both. They were put up in the most slipshod
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fashion, with the least labour possible, and had
the appearance of being ready to tumble down.

In justice to the natives, be it said that they
were not to blame for the squalid, miserable vil-
lages of years ago. In the first place, there are
few places in southeastern Alaska suitable for a
town-gite, because the shores are so mountainous.
In those days there were no sawmills, and every
stick put into a house had to be hand-hewed. Then
the few tools they had were very rude and they
knew almost nothing about carpentry. Hence they
were greatly handicapped and built under serious
disadvantages.

Now they are in possession of good tools, have
sawmills and hardware stores to draw on for suit-
able materials to put into buildings. They have
also some knowledge of carpentry. Some have
served apprenticeships to the trade and are now
gkilful in handling tools. These advantages have
brought great changes in their building. The
rude, dilapidated, windowless huts and hovels
have been replaced with frame houses having win-
dows and chimneys and shingled roofs. And not
only have their homes been improved in outward
appearance, but the interiors are incomparably
better. Formerly they were never ceiled. The
mere rough boards stared one in the face, with
cracks wide enough to thrust the finger through
them. But now their houses are ceiled and many
of them nicely papered and painted. The new vil-
lages that have sprung up consist of up-to-date
houses. There are several old, abandoned villages
with ancient communal houses and totem poles.
These primitive towns present a weird appear-
ance, and, if they could talk, would tell some
thrilling tales.
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Changed conditions and the example of the
white people of the States have, no doubt, led to
these improvements. Under the Russian régime
the natives saw no modern style buildings.

In addition to the main villages, there are sum-
mer camps for fishing and berry picking, and
winter lodges for trapping and hunting. The ter-
ritory of each community, that is, the fishing and
hunting territory, is well known to all. There is
no encroaching on one another’s grounds, as all
are at liberty to roam where they will.

In every community there are two or more dif-
ferent tribes. A chief is at the head of each, and
nothing of importance is undertaken without first
consulting him. Generally his word is law with
his people. The individual ecounts for little unless
of high rank, or caste. The tribe is the ruling
power in every community, and usually does as
the chief says. All grievances are redressed and
reprisals made by the tribe. When an individual
is wronged the tribe at once takes up his cause;
when shamed or insulted, the tribe at once re-
sents it; when in need of assistance, the tribe is
ever ready to help him. Marriages, house build-
ing, burials, feasts, potlatches, dances, the erec-
tion of totem poles, and many other things are
matters for tribal consideration.

They have no municipal government nor public
utilities. There are no taxes, as there are mo
public expenses or offices. The only public spirit
expressed is that through the tribe to its own
members.

As a community, they will suffer the greatest
inconvenience rather than lift a hand for the
public good. No one would think of removing the
carcass of a dead dog, or a salmon, from their
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midst, of digging a well, or performing other
service for the public weal.

Not until recently have they shown disposition
to establish any public utilities whatever. Some
villages now have plank sidewalks and public
halls, and in one or two places they run a few
electric street lamps. In time the spirit may
ZTrow.

In one community, that of Kluckwan, they have
installed a public water system, leading the water
from the mountain to the village through pipes.
The missionary of that place was the prime
mover in the enterprise. The natives rallied to
the project, and now they have good water with
strong pressure.

The sanitary conditions of nearly every native
community are deplorable. Were it not that the
beneficent tides flush the beaches twice every
twenty-four hours nothing could have saved them
from extinetion years ago by some malignant epi-
demic produced by their own filth and careless-
ness.

In some localities, the more progressive and
enlightened natives live apart from the unsavoury
village. A number of native homes are known to
us that are as tidy and inviting as the ordinary
white man’s home. At Sitka they have a cottage
settlement in connection with the Presbyterian
mission, which is a mile away from the common
native village. The cottages in this settlement
are occupied and owned by those who were once
pupils of the mission, but are now married and
have families. The homes are neatly furnished
and kept, and life is on a much higher plane than
in the ordinary native village.

The social life of the average native community
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is of a very low tone. They have very little to
break the monotony of life. Aside from feasting
and dancing they have practically no amusements.
Public quarrels are common and a source of enter-
tainment to the staring spectators, as they rarely
fail to draw an audience. All domestic troubles
are fully aired and made subjects of gossip. Noth-
ing is hidden, hence we see the entire dark side
of the native as well as his good side. They are
not as clever in this respect as the white people
are. There are no skeletons tucked away in na-
tive families, for the acts of one are familiar to
all the others. Privacy is hardly known among
them. It cannot be maintained very well under
their system of living, with families bunched to-
gether.

The Thlinget’s bump of curiosity is well devel-
oped, and anything out of the ordinary, as an
accident, a birth, a death or a quarrel, never failg
to draw a crowd.

The women gossip unrestrainedly about every
one who ecomes to mind, and often mix their gossip
with many grains of falsehood. Some of them
have great ingenuity as fabricators, telling things
for fact that are a mere tissue of lies.

They walk in and out of one another’s homes
without the formality of knocking on the door.
A woman may be in the very act of changing her
garments when Mr. Quakish steps in unan-
nounced to visit her husband. This does not em-
barrass her in the least. She proceeds as if no
one had called. They walk out as unceremoni-
ously as they walk in. Having sat long enough
they arise and walk out without saying a word
or taking notice of any one. In turn, the guest is
as little noticed. If the occupants of the house
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are busy with sewing, making baskets, carving,
etc., they never suspend work for a visitor. The
men are very taciturn when visiting, often com-
ing in and sitting for awhile without saying a
word and then passing out.

Life in the village is very different in the sum-
mer from what it is in the winter. In the summer
very few remain, some villages being absolutely
deserted. The people are mostly off to their
summer camps and places of occupation, hence
it is very quiet in town. In the fall they return
for the winter, and festivities begin. Winter is
th» l’fhlinget’s play time. Summer is the time for
work.

Rank and caste play an important part in every
Thlinget community. While caste does not bear
as vigorously on the Alaskans as it does on the
Hindoos of India, yet it is very pronounced and
severely felt.

There are four strata of Thlinget society, the
high, medium, low and the slaves. There are
none of the last now, except a few ‘¢ left-overs.”’
They all mingle in the community, the low and
the high visiting and talking with one another.
But in marriage, at feasts, in public councils, and
in the settlement of wrongs and injuries, class
distinctions are always asserted. The high-caste
family strenuously opposes the marriage of one
of its number to one of a lower class.

The sister of a certain chief known to us mar-
ried one of a lower caste. The chief not only
disowned her, but threatened to kill her for the
disgrace. In earlier times a brother had the right
to kill a sister who disgraced the family in any
way.

A low-caste man paid the dowry for a high-
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caste woman. Her tribe quickly had it returned,
as they would not countenance such a marriage.

At feasts they are given positions and goods
according to rank and caste. In public eouncils it
would be considered a shame for those of high-
caste connections to listen to talk from those of
a lower class. I once employed as church inter-
preter a native who had been a slave. The people
of the higher classes refused to take instruction
through such a medium. When I found out the
reason of their coldness I changed interpreters,
and the work took on new life from that moment.

The lines of caste are also marked by the atti-
tude the lower take toward the higher classes.
The low-caste man must be very careful what he
says to the high-caste fellow. The man of high-
caste totem can say what he pleases to a member
of his own phratry who is of a lower caste, and
the latter must meekly take it.

Caste is revealed in property affairs. The low
caste are not allowed to erect houses and totems,
or to build canoes equal to those of a higher class.
Certain names are not allowed to be used by in-
ferior classes. The totem governs all naming of
the natives.

Tradition says that long ago the natives were
savages and went naked. After awhile they made
clothing of skins, and used sinews of animals for
threads. The babies that were well cared for
and wrapped in furs were considered superior to
those that were wrapped in moss and neglected.
The high-caste, or well-raised baby, had eight
feasts given in its honour, and was then given an
honourable name. Thus caste was established.

Children of high-caste parentage are high caste
by inheritance. The child of parents who are high
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on one side and low on the other loses caste. Men
of wealth, that is, those possessing many blankets,
trunks, and dancing paraphernalia such as masks,
hats, dancing robes, etc, are very highly es-
teemed. So are mighty hunters.

As caste serves to distinguish classes, rank does
the same for individuals. The Ikt (shaman) was
at one time the most highly revered person among
them. He was esteemed as one having super-
natural powers, and was honoured above all
others not only in life but in death.

Next to the shaman in station is the chief (on-
kow'wad). The office is hereditary or elective.
‘When the chief dies the office does not entail on
his son, as the ecrown does in European kingdoms,
but on his brother or his nephew, the son of his
sister—the son of the oldest if he has more than
one. This is to keep the chieftainship within the
correct tribal bounds. The man’s son is never
a member of his tribe, but always of the mother’s.
A man’s sister’s son is by force of custom always
a member of his clan or tribe. His brother’s son
would not be. For this reason the son of the
chief’s sister is recognized as the true heir to the
office of chief.

The chief is not only respected by all classes in
his community, but throughout the entire country,
no one daring to give him umbrage except one of
his own class or rank. He is generally obeyed and
supported by the members of his tribe. He con-
siders it beneath his dignity to carry the slightest
parcel. His game is procured and his domestic
fires are kept up for him. In former years, when
slavery was in vogue, his slaves did his bidding.
While his authority is not so great now as it was,
yet he has no trouble to find those who are obedi-
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ent to his orders. He is respected at all feasts
and potlatches, his being the seat of honour and
the largest share in the distribution of goods.
None of a lower rank is allowed to build so large
a house as his, or give a greater potlatch. When
one of his own tribe wishes to build, he dictates
the dimensions of the house.

Some tribes have more than one chief. When
this is so they are not of equal rank. The Thlin-
gets are very supercilious about caste and rank.
This does not appear on the surface, but is seen
when we understand their customs.

In this day, we find in every considerable com-
munity two classes, the older ones, who are
tenacious of the old customs and superstitions,
and the younger ones, or rising generation, who
are striving to get away from them. These two
classes often conflict, but the former have mostly
proven the stronger. Their power, however, is
constantly waning and it is only a question of a
few years when they and their customs will have
gone forever. Some have entirely dropped the
old customs and are living on the plane of the
white man.

As the native communities in Alaska are con-
stantly undergoing change, what is true of them
to-day may not be true of them five or ten years
hence. Many things that were true of them
twenty years ago are not true of them now.

It would not be correct nor just to take descrip-
tions of native communities written more than a
score of years ago, as applying in all respects to
the same to-day. Not only the houses, but many
of the customs and manners which were common
at that time have passed away. New conditions
are constantly confronting the natives and they
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are more or less conforming to them. War, slav-
ery, gambling, cremations, polygamy and other
customs that were rife a generation ago are no
longer practised.

Many communities are now populated by white
people and natives. In some of these towns the
natives live in a community by themselves, in
others they are mixed in with the white races.

The founding of towns by white men has drawn
colonies of natives from their own villages of
ancient standing to such ecommunities for employ-
ment, and this has had a marked effect on native
life; in some respects for good and in some for
evil. There are also two prominent factors in
every village that were not to be found a little
mc};re 1than a generation ago—the church and the
school.



VII

PERSONAL APPEARANCE, DRESS AND
ORNAMENTATION

HILE -some of the natives take no pride
in their personal appearance, many of
them dress in good taste and make a very

favourable impression. This is especially true
of the rising generation, and may be taken as a
mark of their progress.

The native youth wear good suits with up-to-
date neckwear, and the young women have dresses
gnd cloaks in harmony with the fashion of the

ay.

At home and in their own villages they are in-
clined to show an utter disregard of their per-
sonal appearance. The women are worse than the
men in this respect. They not only go about their
homes, but visiting through the village, with di-
shevelled hair and unlaced shoes. When they ap-
pear on the streets and in the stores of the white
man’s settlement they are dressed neatly and
tidily, as a rule.

The men generally appear well in public, buy-
ing and wearing, for the most part, the best
clothes that can be bought. This is especially true
of those natives who live near any considerable
white population.

The native dress is far in advance of what it was
some years ago. For a long time the blanket was
the principal, and often the only, article of dress.

64
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Even to this day it is the only cloak used by some,
but as an article of dress it is practically a back
number.

We note again the evolution in the headgear of
native women. A few years ago the universal
headgear was a large kerchief. All kinds of
colours and combinations of colours were worn.
‘¢ Groups of natives in bright-coloured blankets,
with scarlet and yellow handkerchiefs on their
heads, come into view, watching us curiously
as we glide over the smooth water.””* This
style of headgear has given way to hats and
bonnets.

Many have extra good clothing which they wear
only on special occasions, such as Fourth of July,
Christmas and KEaster. At these times their
finery is brought out and worn for the day, then
taken off and laid away until the special day
comes round again.

Some display remarkably good taste and are
well and becomingly dressed, while others, having
no sense of the fitness of things, exhibit very bad
taste. An old woman will appear in dress and
colours suitable only for a girl, while a girl may
appear in such as are suitable only for elderly
persons. Their combinations of colours may do
all violence to good taste.

‘We must remember, however, that good taste is
the result of cultivation and education. Refined
taste is acquired, not inherited. Let a prince grow
up in a hovel from infancy and he may be coarse
and vulgar. On the other hand, put the child of
a beggar into a family of refinement and he is
likely to become refined in his manners and
tastes.

* Ballou, page 194.
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So if we see our natives blundering in taste as
they advance in civilization we should not be sur-
prised nor ridicule them. It would be a marvel
if they did not. It is really remarkable that so
many of them appear in public so well dressed
when we remember that the race has only re-
cently had opportunities for development along
these lines.

Their love of ornamentation is innate, but they
are not peculiar in this. The farther down the
scale of civilization the more pronounced is this
characteristic, and it is carried in some instances
to a ludicrous excess.

The Thlingets of to-day are not so given to
personal ornamentation as they were a few years
ago. Their taste in this respect, as in others, is
constantly improving. Formerly their decora-
tions were excessive, ludicrous and grotesque.
Rings were worn not only on the fingers but in
the ears and the nose. The cartilage in the nose
of every Thlinget is punctured for nose rings, but
these were worn only in dancing. KEarrings are
yet commonly worn by females. They were worn
by men a few years ago, but now you rarely see
one with them. At dances men, women and chil-
dren wear them. Some men have three punctures
for rings in each ear, one in the lobe, one in the
middle, and one at the top. There are ear-drops
made from shark’s teeth that are highly prized.
They are triangular in shape, and are worn only
at dances. The upper end is usually mounted
with gold or silver.

Every Thlinget child has his ears and nose
pierced for rings the day he is born. Yarn or
grass is put in the opening to keep it from grow-
ing together. In earlier years rings were worn in
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the ears and nose, not only for ornamentation,
but to show that the child’s parents were not
poor. If a child had no ring or jewellery of any
kind he was looked down upon and his people were
despised.

In early times earrings were made of copper,
silver and gold, and in shape were round, ex-
cepting the shark tooth pendant. To-day the style
of earring or pendant varies, as they have a wide
range from which to select.

The women and girls are very fond of the
finger-ring (tlaka-keas) and the bracelet (keas).
Even to this day women may be seen with rings
on every finger of each hand and several bracelets
on each wrist. These are made by native silver-
smiths out of silver and gold coin. The coin is
melted and pounded into shape and then all kinds
of totemic designs are carved on them. Some of
the bracelets are more than an inch wide, and
made not only of silver but of pure gold. The
Iatt}elzr range in value from twenty to forty dollars
each.

Until recently they preferred silver jewellery to
gold. Now that they know the value of gold, they
esteem the gold jewellery more highly.

Neck chains and stick-pins are commonly worn.
Formerly necklaces were made of shark’s teeth,
shells, pretty beads and stones. While bead neck-
laces are still worn, they are being gradually sup-
planted by gold ones. Both gold and silver pins
are made in all kinds of designs (chiefly totemic)
by native silversmiths. Coin is invariably used
by native artists for all jewellery.

The ordinary native is as well satisfied with a
brass pin studded with glass gems as with one
of pure gold studded with diamonds. The glitter
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is the chief consideration. But the better edu-
cated and more refined will not wear tawdry
jewellery.

Their rings and bracelets are worn at all times;
they never lay them off for drudgery or dirty
work, not even when they go about with bare legs
and feet.

The labret is a piece of bone or silver varying
in size according to the rank of the person wear-
ing it, that is inserted into the lower lip just
below the mouth. It is worn as a sign of woman-
hood. Some assert that its original object was
to keep women from talking, and that if a woman,
while scolding, dropped her labret from her lip,
she was considered beaten and disgraced. We
have asked not a few natives if this be true, and
all we have consulted have repudiated the story
and insisted that it is worn as a badge of
womanhood.

Only women of high caste are allowed to wear
it. Slaves were strictly forbidden its use. As
the woman who wears the labret grows older, its
size is increased, so that a woman’s age may be
known from the size and kind of labret she wears.
In some old women they are an inch long and a
quarter of an inch wide. They certainly do not
enhance a woman’s looks, but on the contrary
give her a hideous appearance.

‘¢ The author,’”’ writes Ballou, ‘‘ has seen all
sorts of rude decorations employed by savage
races, but never one which seemed quite so ridicu-
lous or so deforming as the plug (labret) which
many of these women of Alaska wear thrust
through their lower lips. The plug causes them to
drool incessantly through the artificial aperture,
though it is partially stopped by a piece of bone,
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ivory, or wood, formed like a large cuff-button,
with a flat-spread portion inside to keep it in
position. This practice is commenced in youth,
the plug being increased in size as the wearer ad-
vances in age, so that when she becomes aged her
lower lip is shockingly deformed.”’

It is only just to state that this custom, so far
as the Thlingets are concerned, is a thing of the
past. :

Tattooing on some portions of the body was
once a very common form of adornment, but is
seldom, if at all, resorted to in this age. Only
high-caste natives were permitted to have their
bodies tattooed. Professional tattooers were em-
ployed to do this, and were paid large sums for
their work. A feast was invariably given in
honour of the occasion, which exalted the one tat-
tooed in the public esteem.

Streaking the face with paint was another way
they had of adorning the person—a custom no
longer practised except for dancing. When this
was done the tribal mark of the individual had
to be used. For instance, a member of the Whale-
killer (Keet) tribe wore a mark down the cheek
and one at right angles to this across the chin.
This marking represented the jaw of the Keet
(grampus), and showed to the public that the one
thus marked was of the Keet tribe. A member
of the Crow (Yalkth) tribe had a line drawn on
each side of the nose beginning at the inner corner
of the eye and angling down the cheek. This
represented the beak of the erow.

Even now many of the women paint their faces
solidly with a kind of lampblack made of soot and
grease. This is done, however, not for ornamenta-
tion, as it makes them hideous-looking in the ex-
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treme, but for the double purpose of protecting
their faces from mosquitoes and sunburn.

In former years their dress was gorgeously
adorned with beads, buttons and abalone. At one
time the abalone shell was to the natives what
diamonds are to the white people. Many carvings
were inlaid with it. To this day it is highly
prized, and used for ornamentation. In the days
of slavery slaves were traded for it.

Dancing blankets and cloaks are elaborately or-
namented with buttons and beads, making some
of them very expensive. Beads are commonly
used to ornament moccasins, pouches and wall
pockets that are made from deer and moose hide.
The beautiful green found on the head of the
mallard drake is very commonly used for adorn-
ing articles. The head is skinned and the entire
patch of green kept intact.

Our white sisters cannot criticise them for this
since they are so fond of adorning their own bon-
nets with the plumage of birds. Native women
do not use the mallard plumage for adorning hats
or bonnets, but for the decoration of pouches and
wall-pockets.

Most of the natives are slow of movement and
lacking in grace, but some have fine form and
carriage. Some of the young women are exceed-
ingly attractive.

With them, as with white people, we find the
attractive and the repulsive, the neat and the tidy,
}:illlehrespectable and the vulgar, the clean and the

thy.

The Thlinget’s standard of beauty is very dif-
ferent from that of the white man. Men whom
we would consider extremely ugly are very much
admired by Thlinget women. The large mouth,
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thick lips and coarse features appeal to the aver-
age native. It would seem that the more hideous
the face the more it is admired by the average
Thlinget. The natural, soft, subdued olive com-
plexion of the average Thlmget young woman is
very pleasing.

The half-breeds are 1nvar1ab1y bright and good-
looking. Some of them are really handsome.
They dress in good taste and present a good ap-
pearance. They are inclined to affiliate more with
the white people than with the natives. It seems,
indeed, to be their natural place and it is so ac-
cepted. They seek education and many of them
after schooling drop into good positions among
the white people. Some of them have shown high
ability and are now in positions of responsibility.
Possessing, as a rule, a captivating personality,
they seemingly have but little trouble to find a
place in the world.
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INDUSTRIES

HE Thlingets, as already said, are self-sup-
porting, not wards of the government. In
fact they have been woefully neglected by

the government. They ask only the opportunity
to earn a livelihood and that their natural re-
sources be not destroyed.

¢¢ Unlike the American Indians,”’ writes the
Hon. A. P. Swineford, at one time Governor of
Alagka, ‘‘ these people are industrious and self-
supporting.’”” Professor Dall bears testimony to
the same truth.

Unfortunately for them, their industries are
very limited and their seasons very short. Their
main dependence is on fishing and employment in
the canneries. They catch salmon and halibut for
the local markets, shippers, salteries and can-
neries.

The halibut are caught with line and hook, her-
ring being used for bait. The old style of hook
was a V-shaped piece of wood with an iron tooth
about two inches long projecting from the upper
side almost across the angle of the hook, and
pointing downward. The unwary halibut runs his
nose into the V for the bait and becomes hooked.
‘While some natives prefer this, most of them use
the modern, up-to-date hook. The old style are
sold as curiosities.

Formerly the halibut line, as was all rope, was

R
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made of the fibre of the spruce tree and entirely
by hand. The women made it and became expert
in manufacturing cordage of all sizes. It was a
tedious job, and particularly wearisome to the
children who were compelled to hold one end of
the line while the mother wove the material into
rope. The lines were made many fathoms long,
as uniform as if made by machine, and exception-
ally strong. We have in our possession a very
long, native-made halibut line with hook (old
style) attached. It is a fine piece of work, and
apparently as strong now as when it was made
fifty years ago. It is doubled strand and three-
eighths of an inch in diameter.

The natives do not build fish-traps. A few of
them use gill-nets. By their methods of fishing
they could never destroy, nor even diminish to
any appreciable extent, the fish supply. It is the
white man with his seines and fish-traps that is
a menace to this natural resource of the country.

Not only the native men, but women and chil-
dren, work in the canneries. It is deplorable that
the women and girls feel the necessity of seeking
employment in these places, for, as a rule, they
work with Chinamen who are the very scum of
their nation, and the native women and girls are
far from being elevated by their contact with
them. Then, too, it is dirty employment and de-
grading. We would protest if white women and
girls worked in them. The native women and
girls do so because there is practically no other
way for them to get the few dollars they make
in a season. We regret that there is nothing more
elevating in the way of employment for them.

One of the leading industries of the country is
mining. This is a new industry to the native,
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having been introduced by the white man. Yet
to-day scores of natives are employed in the
mines, chiefly at Treadwell and Juneau. Some
of them are expert machine-men, capable of han-
dling steam drills with skill, but most of them are
mere labourers. They have given good satisfac-
tion as miners, but many of them are averse to
working in the mines on account of the danger
and the hard work involved. Fishing and hunt-
ing, their natural industries, appeal to them more
strongly, but hunting and trapping, which once
occupied the foremost place in the industries of
the Thlingets, have now fallen to third or fourth
place. Some never engage in them at all.

The natives living adjacent to the ocean find
lucrative employment in hunting the fur-seal and
the sea-otter. This is especially true of the Hy-
dahs, who live near Dixon Entrance, of the Sit-
kans, who live on Norfolk Sound, and of the
Hoonahs, who live on Icy Strait. These all have
access to the ocean where the seal and sea-otter
are found. When a sea-otter is seen he is quickly
surrounded with canoes and speared or shot by
native experts. A single otter skin brings from
four to eight hundred dollars.

All kinds of land animals are sought by native
hunters, but chiefly the deer, bear and fox. The
first are killed mainly for food. Their pelts are
not now marketable, and when they were they
brought only fifty or seventy-five cents apiece.
The skin is largely made into moccasins and
pouches, adorned with beads, by the native
women. Aside from this, little use is made of it.

Bears and foxes are killed mainly for their furs.
Bear skins bring from five to forty dollars apiece,
according to their quality. The fur of the red fox



CARVING IN WOOD AND METALS 5

has little value, but that of the blue, black or
silver is very valuable, the silver bringing as high
as fourteen and fifteen hundred dollars apiece.
Of course these beauties are not caught every day.

Mountain sheep, which a few years ago were
plentiful, but are now scarce, are occasionally
hunted. The meat of the animal is highly prized,
and its fur makes a very desirable rug. They
have very little market wvalue. The marten,
beaver, mink and land-otter, as well as other fur-
bearing animals, are bagged when they cross the
native’s path. The dressing of animals and the
curing of furs are done almost exclusively by
the women.

During the great Klondike boom in the year
1898, many took supplies and outfits for pros-
pectors and fortune hunters from the beach up
over the famous Chilkoot and White Passes into
the Yukon country. Some of them showed won-
derful packing ability and made big money at this
laborious work.

Carving in wood, silver, horn and stone (black
slate) gives employment to some. These carvings
are turned out every season for the tourist trade.
There is a good demand for them, and not a few
dollars are picked up in this way. From the
yellow cedar they carve miniature totem poles,
canoes, paddles and trinket boxes; from silver
coin they make bracelets, rings, spoons, napkin-
rings, paper-cutters, butter-knives and stick-pins,
all carrying totemic designs; from the horn of
the mountain sheep, large spoons with fancy to-
temic handles; from the slate, totems, pipes and
vessels of different designs. A great deal of
skill, ingenuity and art is evidenced in these
carvings.
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A few Thlingets are carpenters and some are
cobblers. A few are engaged in business on a
small scale. 'While naturally shrewd traders, very
few of them have any talent or inclination for
business. They are rarely found in any of the pro-
fessions. A few of the young women are teachers,
having been educated in mission and government
schools.

The women, on the whole, are more industrious
than the men. In addition to their domestic
cares, they manufacture (by hand, of course) mit-
tens, moceasins, baskets and all kinds of beadwork
for sale. In the summer time they are very busy
putting up food for winter, and in the winter
with their sewing and weaving.

The mittens they make are for workmen and re-
tail for twenty-five cents a pair. The back is made
of blue or brown denim and the palm of light
duck. They are sold at the local stores, as are
the moccasing made from the dressed skin of
the deer or mountain sheep, the fur of the hair-
seal, and moose hide, the latter being the most
durable. As the moose and mountain sheep are
much harder to get than the deer, the deerskin
moccasins are most common. They are both
plain and fancy, ranging in price from fifty
cents a pair to five dollars. The fancy ones
are ornamented with beads, and are fleece or fur
lined.

Blankets are made of the wool of the mountain
sheep and of squirrel skins, the former being
known as Chilkat blankets because they originated
with the Chilkat natives, and are made chiefly by
them. It requires great gkill, patience, and
months of time to make a single Chilkat blanket.
It is a long and tedious process to card the wool
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and make the yarn and dye it. Then follow
months of toil in the weaving.

The pattern is always totemic; on the best
blankets it bears the head of the trout (squatz).
It is painted on a board from three to four feet
long and two and a half feet wide. The weaving
is done in a frame about five feet long and three
feet wide, but the blankets are of different sizes.
The weaver sits in front of the frame with her
pattern at one side where she can readily see it
as she weaves. Her yarns vary in size from a
thread to a coarse cord, some being the natural
colour while others are black and yellow. These
are the only colours, so far as we remember (and
we have seen many of them), that ever go into a
Chilkat blanket.

The white represents the mountain sheep; the
black, the crow, the patron bird of the great Crow
fraternity; and the yellow the eagle (whose claws
and beak are yellow), the patron bird of the great
Eagle fraternity. The Thlinget term for yellow
is tschak(or cheth)-gin-diya—eagle-claw colour.

These blankets are worth from seventy-five to
one hundred and fifty dollars each, according to
the size and workmanghip. They will wear in-
definitely, so compactly are they woven. The
colours used are practically indestructible, as none
but native dyes are used in them. They are more
ornamental than practical, as they are not used
for covering the body as bedding, but originally
were made as part of a chief’s dancing costume,
and to throw over him as he lay in state after
death. This was to indicate his rank and high
station in life. Only rich and high-caste natives
possessed them.

They now have an artistic value as well as or-
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namental, showing what natural artists some of
these natives are. The patterns are faultlessly
woven into the blanket, entirely by eye, a feat re-
quiring nice skill. We have watched the weaver
by the hour as she deftly wove her yarns into
this artistic fabric, and wondered how she could
follow the design so accurately just by glancing
at the pattern on the board. Wealthy tourists pur-
chase these Chilkat blankets as fine specimens of
native art and workmanship, using them to orna-
ment their curio corners.

Squirrel robes were once plentiful, but now it
does not pay to make them. From seventy to a
hundred skins of the chattering little fellows are
sewed together in such a manner as to make the
robe look like one large fur. At one time these
robes could be bought for two dollars apiece, the
amount hardly covering the cost of the ammuni-
tion used in killing the squirrels. As they are
rarely seen now, they have advanced largely in
price.

Various kinds of beadwork are made for the
market, and these help to swell the financial re-
ceipts of the women. Moccasins, pouches and
various articles used in the dance are ornamented
with beads. In early times all designs were to-
temic, but now they are taken from fashion-plates,
catalogues, wall-paper and other places. While
some of this work is really artistic, most of it is
poor and commands little money. The tourists
buy little of it, as their great hobby is baskets.

Some years ago the women were skilled in
making suck-a-chew (pottery). Scarcely a trace
of this art can now be found. Like rope-making,
it has fallen into desuetude.

Y gk (canoe)-building, which at one time was a
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thriving industry, is now practically a back num-
ber. There were regular builders who constructed
them and put them on the market to meet the
demand, which was heavy.

Canoes are frail and not durable. Their great-
est enemy is the sun, and the natives must either
cover them over or keep them wet when exposed
to it. If travelling when the sun shines, they
frequently fill their bailing-shell with water and
throw it all over the canoe. When ashore, they
keep the canoes covered with blankets, boards,
brush or grass to protect them. If they lived in
a land of much sunshine it would be almost im-
possible to keep their canoes a month. As it is,
though they live in a land of clouds and rain,
they have a hard time to protect them.

Canoe-building demanded much gkill from the
workman, and his produect commanded big money.
Some canoes brought four or five hundred dollars
apiece. No matter how large, every one was built
out of a solid log—generally of yellow cedar. The
adz was the principal tool used. Indeed, few and
rude were the tools employed in early times, and
yet fine workmanship was done.

The log is first dug out until it roughly resem-
bles a canoe. It is then filled with water and this
is heated with hot stones. The wood thus steamed
becomes pliable, and braces are put in to hold it
to the desired shape. This accomplished, the
workman finishes the job by chipping and chip-
ping and sandpapering (literally dog-fish-paper-
ing, as dogfish skin was used before real sand-
paper was introduced to the natives), until the
craft with its beautiful lines is ready for the sea.

The braces are left in and are used in lieu of
seats, but in the days of the paddle, the usual seat
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was the bottom of the craft. This accounts for
many of the natives having misshapen legs. Until
long after the white man came, canoes were pro-
pelled entirely with paddles. Gradually oars were
introduced, and now they are propelled by the
combmatlon of oars and paddle, except when the
sail is brought into service. Every native uses
his sail whenever he can, as rowing or paddling
is no pastime with him.

The women are as expert in handling the canoe
as the men. They invariably act as captain, sit-
ting in the stern of the craft. Though the little
ship may have a rudder, yet the captain always
has a paddle in her hand to use when required.
Often the women travel by themselves, especially
in the berry season. Men disdain picking berries,
considering that the work of women. But the
women are the most independent of people and
so go off alone for berries and also for cockles,
clams, mussels and other sea food.

It is a marvel how big, heavy, clumsy women
manage getting in and out of the small canoes
without capsizing them. But they do.

We are acquainted with a woman who one night,
all alone, sailed a canoe a distance of seventy
miles with two dead people in it. They had been
poisoned by eating mussels, and she took the long,
lonely journey in order to reach their people.

The women being experts with the paddle and
handy with the oars, they are genuine helpmeets
to their husbands when travelling.

Canoes are of all sizes. Some will not carry
more than two persons, while others will carry
forty or fifty. When nicely ballasted, these will
weather rough seas and heavy winds.

The prows of some are proudly decorated with
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totemic designs, war-canoes being generally thus
treated. A chief named Samhat, living at Kassan,
gave to the District of Alaska a large war-canoe
of this type. It is forty-seven feet long, more
than six feet across the beam, and three and one-
half feet deep. It is now kept with other relics
at Sitka.

During the days of native warfare, these proud
monarchs of the deep were looked upon as pos-
sessing intelligence and sharing the honour of
victories and the shame of defeat. Sometimes
they were smashed by the defeated tribe, as if in
some way to blame.

For beauty of line, the high-class native canoes
are hard to beat. The model was suggested to
the natives by the breast bone of the mallard
duck. The wishbone of the duck suggested the
snowshoe, which at one time was largely made and
used by these people.

For years, on national holidays when sports
were indulged in, the canoe-race was the most
attractive feature of the day. Each canoe had
a crew of twelve or fourteen men, and from three
to five canoes generally entered the race. The
distance covered was from three to four miles.
Every native in the race was in shirt sleeves with
bare head. As soon as the signal to start was
given, the paddles of each boat dipped simultane-
ously into the water and this uniformity of stroke
was maintained throughout the entire course. At
every stroke the canoe was almost literally lifted
out of the water. As they crossed the line at the
finish, every paddle was lifted upright and a loud
huzza went up from the throats of the contestants.
This was especially true of the victorious crew,
who would proudly pocket their prize of a hundred
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to a hundred and fifty dollars. These races will
stand out in the memory of all who ever saw them,
as they were sports of unusual attraction.

As totem poles are practically no longer erected,
this industry is at an end.

The Thlingets never had, and probably never
will have, any extensive commercial activities.
The trading they did among themselves was in-
considerable. The common method of obtaining
property was by force (war), condemnation pro-
ceedings on the grounds of injury, or insults, and
entail through death. The little trading that was
carried on between the Thlingets and the Sticks,
or Interior, Indians was controlled by the haughty
Chilkats. Even this traffic ceased years ago, the
Klondike gold discovery being responsible for it.

The Interior Indians were rich in furs which
were coveted by the Thlingets. The latter would
carry prints, blankets and other articles not too
difficult to pack, over the coast mountain range
and into the country of the Sticks and barter them
for furs. These they would get on their own
terms, as the Sticks were a spiritless class and
easily intimidated by the Thlingets. This traffic
never amounted to much.

A Takou chief, whose home was at Juneau, and
who was drowned some years ago, once did a
thriving business with a trading schooner. He
would send to Portland, Oregon, for two or three
thousand dollars worth of goods at a time. He
would take his stock to various villages and dis-
pose of it at a handsome profit. He was shrewd,
calculating and unscrupulous enough to take every
advantage possible. 'He accumulated several
thousand dollars before his death, but no other
native has conducted a similar enterprise.
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There are no capitalists among these natives.
Seemingly they do not know how to handle large
sums of money. If they get any amount of it they
hoard it rather than invest it. The promise of
interest and income from investments has little
or no weight with them. Only immediate results
appeal to the average native mind. They are ex-
tremely suspicious of one another, and for this
reason will not combine and form companies for
their mutual advantage.

Until quite recently nothing along this line has
been attempted. Some months ago the United
States Government encouraged the natives of
Hydaburg (a settlement of Hydah-speaking abo-
rigines) to form a stock company to operate a
store in that village. Some of the Thlingets, hear-
ing of this enterprise, have recently imitated their
Hydah brethren by combining to operate stores,
one such company having been formed at Kla-
wock and one at Klukwan. As these are in their
experimental stage, it remains to be seen what
success they meet. Since they will have little, if
any, patronage aside from the members them-
selves, it is clear that they will not get very much
out of them but what they themselves put in, and
will never amass any great amount of wealth from
such combinations. It may, however, be good
training for them, and while they will not make
much, they will not lose much.

But the white man is everywhere operating. He
has in every way the advantage of his Thlinget
brother; to meet him in business competition will
be no easy task. In fact the chance for a native
to accumulate much wealth in enterprises confined
to his own people is very small. He has a better
chance if he puts his money into enterprises car-
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ried on by white men. But until his confidence in
the white man is stronger than it is at present
he will not do this.

We have substantial banks in Alaska where na-
tives might deposit some of their earnings and ac-
cumulate a little capital with which to engage in
money-making enterprises, but they will not avail
themselves of the opportunity. This is due largely
to a want of confidence. They can never hope to
attain to opulence and plenty until, like the white
man, they make money as well as their hands work
for them. Up to the present they have depended
entirely on their hands for means, hence as to
wealth they are not very rich per capita. There
are money-making enterprises in their midst.
Their investments in these would be welcomed.
And while they would stand a chance of losing,
they would also stand a chance of gaining. But,
lacking confidence, they venture nothing.



IX
BASKETRY

F all the industries common to women the
making of baskets is by far the most ex-
tensive. One can scarcely enter a house

without seeing women engaged in weaving them.
Prices have advanced within the last decade sev-
eral hundred per cent. Baskets that could have
been bought ten years ago for five dollars would
now bring twenty dollars. This has given an im-
petus to those who make them, but this, like other
native arts, is on the wane.

If they were paid in proportion to the time it
takes to make the baskets, prices would have to
advance still higher. It takes time and labour to
procure the raw material, which consists of the
tender roots of the young spruce tree and certain
grasses; to soften the former by soaking and
steaming to make them pliable and workable; to
prepare the dyes and dye the straws the different
colours; to split and trim the roots and grasses
into fine and coarse strands, and then to weave
them into the finished article.

This being so, we can little wonder that the
rising generation of girls, who are learning the
white man’s value of time and who have other
opportunities of earning money, take little or no
interest in basket-weaving. It is an industry
mostly engaged in by elderly Thlinget women, and
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when these have passed away basket-making will
be practically at an end.

The summer tourist trade in baskets is very
large, and wealthy tourists are responsible for the
prevailing high prices.

There are baskets, and baskets—that is, there
are some coarse and worthless and some fine and
valuable. Every community has its fine and
coarse weavers, its amateurs and its real artists
in weaving.

Lieutenant G. T. Emmons has published an in-
teresting work on native basketry which every
connoisseur should read. We think that he claims
too much, in asserting that every design on a
basket has special significance. It is true that
many have. It is no less true that some have been
copied from patterns seen on blankets, on wall-
paper and on other objects. In earlier days all
designs were native and totemie, but this is not
true of all seen to-day.

Baskets are named and known to all natives
according to the chief design they bear, their
weave, the material they are made of, their
shape, the size, or the use to which they are

ut.
5 The basket with this design, $X, is called
kon-nast’, meaning the cross; with this, wew
kluk-sha-ya-kee’gé, meaning half berry; with this,
@ thli-ka-dd-dishé, which is the name of the
bat, who is diamond-shape when his wings are
stretched out; with this, 3 d-han'é, meaning
arrow-head; with this, @82 Fklee (blanket)-wdn-
kiis-G-d'yd, meaning blanket pattern; with this,
L1~ tsow(hat)-sok-toot’zé, meaning dancing
hat pattern; with either of these designs, E2r2
=7, it is called shd-di-yd-d'gé, meaning dancing
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basket, as either design is worn on dancing hats
made of the basket material.

When named according to the weave, chdk-cheé-
won-kd-see’dé (tendon in the eagle’s claw) is the
name of the basket with a cord-like raise running
around it. It is so called because in early times
this cord was taken from the claw of the eagle.
Wak-us-kot' is the name of the open or lattice-
work basket; woosh-td-kd'gé of the closely woven,
water-tight basket; kdk-sd-hd'dy of the basket
made with plain stitches. close together; woosh-
tG-hd'gy of the one with plain stitches underneath
the figure; kdt-at-thlé'ky of the one with the rim
finished in a certain way, and kok-é-siut’ of the one
with the bottom finished in a certain style.

The names, according to shape, are: too-dd-
hook’, the covered basket; so called because of the
stones taken from the craw of the grouse and put
in the top of the lid. When the lid is shaken the
stones rattle. Stones gathered anywhere else
cannot be used for this purpose. T'¢lth is the
name of a large shallow basket used for catching
berries when they are shaken from the bush,
which is the usual mode of gathering huckle-
berries. Woostd-da-kit-tzoo' is the name of the
basket that is made entirely of straw. The word
means ‘¢ all straw.”’

The Thlingets originally had no weights and
measures. Kverything sold, or exchanged, was
by the chunk, or piece, or basket. Hence to dis-
tinguish the sizes of baskets the largest was called
chew-kat', the next size ydmah, and the size used
for stringing around the neck and picking berries
in and which when filled was dumped into a large
one, was called sa-kd-ton'ny.

Woosh-to-qua'gé is the name given to the
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merely plain basket without any design, and ka-
gé-sut’ (three roots) is another name given to a
slightly different basket.

From the above, the reader is not to infer that
only three sizes of baskets are made. Far from
it. The sizes are legion—from the capacity of
a thimble to a bushel or more. The sizes
mentioned were more as gauges of measure-
ment.

Then baskets are named according to what they
are used for. Kot means strainer and is the name
of the openwork basket used for straining oils.
Naukth is the name of a basket made from the
bark of a tree and used as a gunny sack for hold-
ing potatoes.

Bagkets are now made of all sizes, shapes and
styles. Some represent tea-kettles or stew-pots;
some are oblong or round, and flaring from the
bottom up; some are deep and some are shallow.
Bottles and canes are beautifully covered with
basket material, and small mats and hats, used
principally in dancing, are made of it. Some of
these are very expensive, costing as high as forty
dollars apiece.

Baskets used for cooking prior to the advent
of the iron pot, were plain, without any design,
and strongly made.

There is a mammoth basket kept at Kluckwan
that is called the Mother-of-baskets. The natives
have a tradition that this is the progenitor of all
baskets. Several women worked on it at the same
time. No one is allowed to make so large a one
now.

The baskets bearing the native dyes are far
more valuable, other work being equal, than those
that have the common diamond dyes, as the na- -
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tive dyes are much more durable. They remain
bright indefinitely.

The brilliant yellow seen in baskets and in the
famous Chilkat blankets is obtained from a moss
that grows on certain trees. Green is obtained
from copper rocks and from a common weed. Its
leaves are boiled and the liquid makes a bright
green dye. They get the red from certain red
berries, and purple from blueberries.

The most durable and brilliant black is that of
natural black straws found in.the bottom of cer-
tain lakes. There is a black made from soot and
other ingredients, but it is inferior to the natural
black straw. Brown is obtained from strong
urine.

Basgkets coloured with any of these native dyes
are not so common as are those with the ordinary
dyes, and many buy baskets without a question
as to whether the dyes are native or not.

One of the most particular pieces of work in
connection with fine basket-weaving is splitting
the fibre and straws. This requires much prac-
tice and skill in order to make them uniform. And
if the straws are not uniform in size the work is
uneven and botchy. Certain old women are very
dexterous in making fine fibres and straws. They
have a clam-shaped piece of steel, the edge of
which is very sharp. With this they split the
fibre, take the end of one in the mouth while they
cleverly work the other off with their fingers.
The trick is to make the strands as nearly uniform
as possible without wasting the material. If it
breaks off too short, or runs thick and then thin,
it is rejected.

Basket-weavers sit with the legs outright on
the floor with the basket in the lap, and in a
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stooping posture with one knee down and the
other up. Some women are very round-shoul-
dered because of this habit. All designs are
woven in the basket without any pattern before
them. It is all taken from the mind and is a
marvel of accuracy on this account. Very intri-
cate designs are often made, and yet with such
precision as if the basket had been stamped with
a die. This is the real marvel in basket-weaving.
The fineness consists in getting fine fibre and close
weaving, but working in the patterns or designs
is a matter of nice mental caleulation, accuracy of
vision and discrimination of just proportions.

The bottom of the basket is first made. When
this is completed a piece of cardboard, the same
size as the bottom, is sewed on the inner side.
This is done to stiffen it, that the npper part may
be worked to better advantage. Beside the weaver
is a vessel of water into which she thrusts her
fingers every minute or so while she is weaving,
to keep the fibre moist and pliable. If too dry, it
does not work well.

Every woman is the vendor of her own baskets.
On the arrival of steamers they take their stock
in hand and make for the wharves. Some advan-
tageous point is selected so as to catch the eye of
the traveller. There they sit without a word until
spoken to. If they know nothing of the English
they are handicapped, unless an English-speaking
native is near. But a little knowledge of it en-
ables them to carry on their trade. They have
a uniform price for their wares, seldom making
any reduction. They seem unconcerned whether
they sell their products or not. You may take
them or leave them. All is quiet, and no effort
is put forth to induce the prospective purchaser
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to buy. If he buys, and puts down the price, well
and good. If he does not it is all the same.

No matter at what hour the steamer arrives, be
it two o’clock in the morning, the native curio
vendor is there to do business.

It is an interesting sight to see anywhere from
gix to a dozen native girls and women squatting
along the passage-way as one leaves or boards the
steamer with their wares such as baskets, bead-
work, carvings, ete., spread out to view on the
sidewalk or ground.

And, as this trade is entirely with the tourists,
it behooves them to meet all tourist-carrying
steamers no matter what hour their arrival. It
is a traffic which brings them in a good revenue,
and the old women especially are right on to the
job. In sunshine or rain, day or night, when
the steamer lands they are lined up ready for
business.



X
TRAITS

NE of the most conspicuous traits of the
Thlinget is independence. What he wants
to do he will do, as a rule. He lives for the

present, and gratifies the desires of the hour, no
matter what it may cost him. If given his choice
whether to accept five dollars at once or fifty
dollars a year hence, although reasonably certain
that he could have the fifty dollars, he would aec-
cept the five, and be done with it. The NOW ap-
peals to him. No job, however lucrative, holds
him if he wants a holiday, or a lay-off to hunt,
or even to loaf. Because of this trait, he is un-
reliable as an employé. Without a moment’s no-
tice, he will throw up his job and leave; and it
may be at a time when his services are most
needed. But he cares neither about the incon-
venience he may make his employer nor the loss
that falls upon himself. A white man thinks
twice before he throws up his job. Not so with the
Thlinget. His desires, more than his needs, con-
trol him.

Nothing galls him like being ‘¢ bossed *’ or con-
trolled. To him it is a species of slavery, and the
slave is the lowest of all beings, in his estimation.
It is for this reason that the people make poor
and unreliable servants. The native girl who is
hired as a domestic servant does not stay long.
She wants her own way, to go off and return when
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she pleases, and chafes under commands or re-
strictions. :

This independent nature of the native should
not surprise us when we remember that he bas
grown up, practically speaking, in absolute free-
dom, even in childhood.

Vanity is another Thlinget trait. They are very
fond of military uniforms, caps and badges. Not
a few join the Salvation Army that they may
wear its caps and uniforms. We know a certain
chief who changed his clothes several times while
the transient tourist steamer was lying at the
wharf, in order to display his suits. He would
appear at the steamer and parade around until
he was satisfied that he had been observed in all
of his finery. He had military suits bedecked
with badges, priestly suits (Russian), and other
remarkable garments, all mainly for show. No
peacock ever strutted around with more vanity
than he.

For vainglory they often destroy their own
property. We have seen fine canoes demolished
with an axe in a few moments of time; dishes,
stoves and other household goods smashed by
their proud owner, just that he might be consid-
ered a greater man than some other. In the days
of slavery, owners of slaves vied with one another
in the sacrifice of slaves. Slaves were property,
and the owner who destroyed the most was consid-
ered the greatest man. Potlatches are given more
for vainglory than for anything else. Public
praise and honour are the objects in view.

Because oolikan oil is a luxury, and costly,
chiefs spatter their canoe sails with it to indicate
that they are rich enough to waste the article.

Touchinegs, or sensitiveness, is another con-



94 TRAITS

spicuous trait of the Thlinget. He often takes
offence when none is intended. He is very sensi-
tive to slights, innuendoes, rebukes, blame, cen-
sure, shame and ridicule.

He takes offence if he is asked to do the slight-
est service for one whom he regards as of a lower
caste than himself, or to perform any service
without compensation, if his proffered gift is re-
fused, or if one objects to any of his food.

If, out of sympathy, you say to a widow, ‘ It
is too bad you lost your husband,’’ she takes of-
fence. She regards it as an insinuation that she
poisoned him, or did something to kill him.

But the most cutting thing of all to a Thlinget
is to be laughed at or ridiculed. He fairly burns
with shame at this. He has a sick tumitum
(heart) for days and days, and if the offender
is a native he is sometimes compelled to pay for
the offence.

‘White people who are not familiar with the
ways of the natives may very innocently offend
them. Indeed their warmest white friends have
not infrequently done this.

They are very sensitive to insults, and demand
apologies, with payment for their wounded feel-
ings. Generally a feast is given and the offence
atoned for by a proper money payment. One man
saw another encroaching on what he considered
his fishing ground. He went to the trespasser,
seized his gaff and broke it in pieces. This was
a grave insult to the man who owned the gaff-
hook, but he did not then resent it. His tribe,
however, took it up, and in due time proper
apologies were made, with a large payment to
the offended party.

‘A certain chief was highly indignant because
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others had received invitations to attend a cer-
tain feast before himself. He went around the
community storming about it. The feast was held
some thirty miles away, and he absolutely re-
fused to attend because of this breach of etiquette.
His, too, would have been the lion’s share in the
distribution of goods at the feast.

The Thlingets regard it as a shameful thing to
have the face cut or scratched by another. Such
an injury must be atoned for by a big money
consideration, and it is a disgrace to the injured
one and hig tribe if they do not persist until the
injury has been paid for. Consequently all na-
tives receiving such injuries never let up on the
perpetrator and his tribe until a satisfactory set-
tlement has been effected. Hounding is one of
their characteristics. A creditor pursues his
debtor until the uttermost farthing is paid, nor
does the injured forgive or forget, nor cease to
clamour until he has had his redress. Not to be
paid for an injury is a great shame.

It is a matter of shame to a Thlinget to have
his opponent in a quarrel destroy at the time more
personal property than he does. This shows who
is the richer man or woman, or the one who has
the greater contempt for property. The defeated
one has the contempt of all the community.

Two women were quarrelling. In a rage one
of them said to the other, ‘‘ I’ll shut you up!”’
At that she rushed into her house, came out with
both hands full of silver money and scattered it
to the crowd that was watching the proceedings.
This did shut the mouth of her opponent, as she
could not do likewise.

A man in an altercation shoved a chief’s wife
and she fell. The chief owned a number of slaves.
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As soon as the wronged woman informed her hus-
band, he sought revenge by heaping a greater
shame upon the man who gave the insult, accom-
plishing it by making a public sacrifice of some
of his slaves. As the man who offered the insult -
had no slaves to sacrifice, he was thus put to ever-
lasting shame. So now when natives quarrel it
is a common thing for one to say to the other,
¢ Shut up! You might be like Mitkeen,’’ that is,
have nothing to destroy in order to get even.

To be called a slave, or a witch, is a shame to
any native, and sometimes leads to bloodshed. It
is a great shame to any native if one speaks con-
temptuously of his grandmother. There is no
insult which he will more quickly resent than this.

The Thlingets are revengeful. An injury is
never forgotten or forgiven with most of them
until in some way they have had revenge. An
eye for an eye, and a tooth for a tooth, has been,
and still is, an established principle with them. 1t
may be long before they strike back, but they
surely will some day. The Sitkans waited years
to avenge the massacre of their men by the
Wrangell natives. But the day of revenge came,
and the slaughter was fearful.

Jealousy is another of their traits. On mere
suspicion wives have been cruelly beaten and dis-
figured for life by their husbands. Women are
sometimes fearfully jealous of each other. When
so, each tries to disfigure the other.

The Thlingets are very crafty. They resort to
all sorts of schemes by which to get money or
property for themselves. Matters that were sup-
posed settled years ago are raked up and made
the basis for a money claim. They will force some
ingignificant and undesirable present on another,
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and in due time demand five or ten times as much
in return. Some article is given for the dead,
and after the funeral the relatives of the deceased
give ten times as much in return. The most ab-
surd claims are made for money. A native who
owned an interest in a well-paying gold mine was
hounded for money by a woman, on the ground
that she and her people used to fish in the stream
near the gold mine. Another woman insisted on
a man paying her some money because at one time
she prayed (so she claimed) for the superintend-
ent of the Training School to take his sister into
the school. She urged that it was owing to her
prayer that the sister was taken in, and the girl’s
education was, therefore, due to her. For this
reason she claimed that the brother should pay
her some money.

Some put on a poor face when they have scores
of blankets stored away and much money hoarded
up. They seem to think that the missionary is
their legitimate prey, that he came among them
to open his purse to them whenever he is appealed
to. If he refuses, as he is often obliged to do,
he is ‘“ Kla-oosh-ka ’’ (no good).

The Thlinget is usually very politic, temporiz-
ing according as he believes it is his personal in-
terest or not. The public weal never appeals to
him. Cunning and deceit are thought smart and
considered commendable. In trade, the white
man has to be shrewd to outwit the average
Thlinget.

Seldom do we find an avaricious native. On the
contrary, he is inclined to extravagance and to be
a spendthrift. If he saves, it is not for the love
of hoarding, but that he may give the more, in
due time, at a feast. As a rule, he spends freely
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and saves little, believing in the Epicurean doe-
trine—the present gratification of fleshly desires.

Fickleness is a trait of the native mind. In
this respect the natives are very much like chil-
dren. They make a bargain and close the deal.
Afterwards they repent of the bargain, demand to
trade back and generally manage to do so. The
native may be your friend to-day and your worst
enemy to-morrow. He changes his mind for very
slight reasons. He lacks, as a rule, any sense of
honour in holding to his promises, contracts or
bargains. You may befriend him all you please,
but if you offend him, or cross him, in anything,
he will forget all you have done for him and re-
ward you with ill will.

“ One fairly wearies,”” writes a government
teacher, in one of her official reports, ‘‘ of an effort
to protect them. They can lie so successfully and
they will go against the missionary and the gov-
ernment teacher and all who are trying to help
and uplift them, and 'will stand by the one who
furnishes them the intoxicants—and why? Be-
cause they want to seek it yet again.”

They are inclined to be stolid and undemon-
strative in the presence of white strangers, but
among themselves they are loquacious, lively and
‘full of fun and laughter. They have wonderful
control of their feelings. If taken to New York
City, though filled with wonder at the sights, they
would maintain as much indifference as if they
had always lived there. We have taken Thlinget
children to the States and when we arrived at
Seattle, have looked for some expressions of sur-
prise and wonder on their faces. But no change
was visible, nor could we discover the slightest
emotion.
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Endurance of bodily pain, especially by the
women, is a characteristic trait. In order to bear
pain without a groan, they often put a stick be-
tween their teeth to bite on. Even children are
taught to bear bodily pain bravely. The writer
saw an old woman walk barefoot to the beach and
wade into the water up to her knees with floating
ice all around her, get into a canoe, take her seat
with bare, cold feet and paddle off, and at the very
moment the thermometer was only seven degrees
above zero.

When loved ones die, grlef takes strong hold
upon them, but it is ephemeral. So poignant at
times is their grief that they throw themselves
into the fire, tear out their hair, stupefy them-
selves with liquor and even commit suicide.

Kindred have strong affection for one another.
This is especially true of parents and children.
. If any member of the family is seriously ill, no
matter how far away the others may be, they
will go to him if they have the means to do so.
Parents are very considerate of their children
when they are sick. Sick natives in our hospitals
at Juneau are often visited by their relatives who
live many miles away. They are tender in their
ministrations to the dying, and show deep sym-
pathy for one who meets with any serious bodily
njury.

Hospitality, another conspicuous trait of these
people, will be considered in the chapter on to-
temism.

Sociability is one of their strong points. One
of the severest punishments to a native is to com-
pel him to live apart from his people. Men who
have been sent to penitentiaries in the States
have soon died after their incarceration. No
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Thlinget will live in solitude by himself, like a
white man.

Many of them have sunny dispositions and are
full of humour and wit. Among themselves they
are continually joking, laughing and making funny
remarks. We have been with them in camp and
in their homes, have frequently been at their so-
cials, and can truly say that never have we seen
a people, as a class, take life so happily, evince
more humour and bubble over more with laughter.

They are excessively fond of all kinds of amuse-
ments. In their socials they play all kinds of
games that provoke laughter. They are very imi-
tative, and are born mimics and mockers. Native
children in our missions show great skill in
‘¢ taking off ?’ the fastidious and inquisitive tour-
ists, and in assuming certain attitudes and tones
of the white people.

These people are very observant, though you
could scarcely detect them when they are making
some of their most critical observations. A
glance at a person and they know what he has on
from head to foot. His complexion, facial fea-
tures, any peculiarities about him, rings, chains,
in short, everything about him is taken in. A
native girl was assaulted by a white man. The
struggle to escape him, which was successful, was
only for a moment, yet in that moment of time,
and though she was labouring under excitement,
she noted him so well that there was no trouble
in identifying him. She even described a ring he
wore. It was the first time she had ever seen the
man.

They are also extremely clever in reading hu-
man nature and very fluent in speech. They are
never at a loss to express themselves. In prayer-
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meetings, where they invariably take part in
speaking and praying, they show a power of ex-
pression that many public white speakers might
well envy. Among them are several very able
orators in their own tongue. It is proverbial
that a woman has a lively tongue, and this surely
holds good with the Thlinget women. When quar-
relling, as they do all too frequently, their flow
of language is very surprising—and none too
delicate.

They employ much imagery, and their rhetoric
is often very flowery. Before coming to the point
they beat about the bush, commencing their re-
marks with some ancient history of their an-
cestors.

In their homes and among themselves they have
a habit of all talking at the same time; and yet
they seem to be able not to confuse one another
and able to distinguish what each has said. We
have heard six or more, all labouring under ex-
citement and jabbering away, and yet each had
a clear knowledge of what all the others said.

They are not bloodthirsty, nor is treachery a
pronounced trait. It is true that they have se-
cretly killed white people, but not from treachery,
but from their inexorable law of life for life. And
it matters not whose life it is, so it be one of the
race of the one who took a life from them.

While gratitude is not a marked trait of this
people, yet many of them are possessed with this
grace. We have evidences of this in the posses-
sion of some of their handiwork which gratitude
prompted them to give us. Baskets, silver spoons,
rings, beadwork, small totem poles, curios of one
kind and another, and even a solid gold watch
worth forty-five dollars have been given the au-
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thor as a token of their esteem and an expression
of their gratitude. Their personal photographs,
numbering more than a hundred, have also been
given him for the same reason.

I think oftentimes they appreciate favours done
them, but lack the grace of expressing their ap-
preciation. It is only just, however, to say that
the better educated evince, and that in a very
graceful manner, their appreciation of all favours
done them. It must be acknowledged that there
are those, and not a few, who show no gratitude
whatever and seem to think any favour shown them
is their due. But to assert, as some do, that they
are absolutely devoid and incapable of gratitude,
is incorrect, to say the least. The Thlinget, as has
been shown, is not a very demonstrative person-
age, and this accounts to some extent for his seem-
ing lack of gratitude.
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FOOD

LTHOUGH the Thlingets live in a country
that has an inhospitable climate, yet the
Creator has endowed it with a great variety

of foodstuffs. Its waters teem with fish the year
through, its woods with game, and its soil is pro-
ductive of vegetables and small fruits.

Fish constitute the principal food of the na-
tives, as it is the most abundant and most easily
procured of all foods in Alaska.

While there is a variety of fish to draw from,
yet salmon is by far the most popular and the
most abundantly used.

‘There are five varieties of this species, the
king, silver, sock-eye, humpback and dog-salmon.
The humpback is more largely cured by the na-
tives for winter use than any other. As fresh
fish, the red salmon is most largely used.

The red and silver salmon are caught with hook
and line or with net, while the humpback and dog-
salmon are caught with gaff-hook or net. The
humpback and dog-salmon are caught mostly in
shallow streams. When caught, they are turned
over to the women, who clean and cut them into
slices, after removing the bones, and then hang
them on wooden frames to be dried by the wind
and sun. After they are thoroughly cured they
are tied up in bundles and stored away for winter
use.
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The halibut are treated in the same way as
the salmon, but not so largely used for curing
purposes, as they can get them fresh the year
round.

The natives consider the humpback the most
palatable of the salmon species.

Herring, oolikan (candle-fish), and seal are also
staple fish foods. They make but very little use
of the other varieties of fish, such as cod, tom-
cod, flounder, trout, bass, ete.

The herring are caught with a rake the teeth
of which are perpendicular rather than horizontal.
It is a pole eight or ten feet long, the lower end
being blade-shaped so it may cut easily through
the water. The teeth project from the sharper
edge of this blade in a row two or three feet long.
‘While a canoe is being paddled along by one na-
tive another uses this rake. He thrusts it down
into the school of herring, gives it a sweep through
the school, impaling as many as he can on the
sharp teeth, and then draws it up and dumps his
catch into the canoe. In a short time he can fill
a small canoe in this manner. The herring are
prized not so much for the meat as for their oil.
This is boiled out of them and put into cans and
boxes for winter use.

Fish and seal oils are important staples of
food. Some bear oil is used, but not to any great
extent. The principal oils of the Thlingets are
extracted from the herring and oolikan, the latter
furnishing the most desirable.

‘While the herring are taken almost the year
round, the oolikan appear in the spring only, and
then for but two or three weeks. They come into
certain rivers in great schools, literally cramming
them. They are scooped out of the river with a
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dip-net, and dumped into a large hole in the
ground to ‘‘ mellow ’’ (rot). It is claimed that
the oil comes out of them better when in a state
of putrefaction. This is not considered a de-
traction in any way, but rather adds excellence to
the taste, just as some highly civilized people
prefer cheese flavoured with skippers and fowl
mellowed with age.

When sufficiently ¢ ripe,’’ the oolikan are taken
out of the hole and put into a small canoe which
is used as a caldron. Hot stones are thrown
among the fish to try the oil out, and this is put
into boxes or cans of about five gallons capacity
and stored away for winter use. When cool it
has about the same colour and consistency as
butter, and is practically the butter of the people.
They scarcely eat a meal without using oil. The
Thlinget dips his bread, biscuit and dried fish into
it and puts up his berries for winter use in it.
His body is so saturated with it through use as
to make his skin shiny and almost impervious to
the cold. Seldom do natives freeze to death,
though often exposed to cold that no white man
could endure without an abundance of warm
clothes to protect him.

The herring are treated in a different way from
the oolikan. While fresh they are put into large
iron pots (in earlier times into large baskets)
and hot stones are thrown in with them to boil the
grease out. It is put up in the same way as that
from the oolikan, and is of about the same colour
and consistency as molasses, only not so sluggish
in movement.

The herring spawn, while it lasts—which is for
a month or more in the spring—is eagerly sought
and feasted on in its raw state, just as it is taken
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from the sea. Herring have particular spawning
grounds to which they resort every spring. They
will not spawn elsewhere. KEvery object in the
water—shells, rocks, seaweed, pebbles, the ground
at the place of spawning—is covered with their
minute eggs, the spawn coating every object from
a quarter of an inch to half an inch thick. The
natives throw branches of the hemlock tree into
the water for the spawn to catch on, and these
are brought out of the water literally weighted
down with the delicacy. The spawn is then ex-
posed to the sun until cured, a process which
colours it like gold. The spawning grounds are
an interesting sight when the natives are curing
these infinitesimal eggs for future use. The
small trees look as if they had taken on their
autumnal colours when it is nothing more than
the sun-dried herring spawn hanging on them.

After it is so cured, they soak it in water. This
loosens it from the twigs, and then they throw it
into their mouths with their fingers.

The salmon roe is also put up in oil for winter
use. This, like the oolikan, is allowed to mellow
before it is mixed with oil for the winter feasting.
The mellowing feature is a very popular one with
the natives. Salmon heads are buried in the
ground and left there for days until they
become good and ripe. They are then taken
out and, without any further cooking, devoured
with the zest with which a hungry urchin would
devour a piece of pumpkin pie. The odour from
this delectable dish is so pungent that the ordi-
nary white man could not possibly stand around
while the meal is going on. The odour from the
herring while in process of cooking, though by no
means weak, is tame indeed as compared with that
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which emanates from the juicy, ground-baked fish
heads. But when it comes to pungent odours,
that of the oolikan scraps beats them all. So
penetrating and durable is it that the holes in
which they were mellowed years ago still send
forth a smell which, when it strikes the nostrils,
makes a man involuntarily reach up and compress
his nose. No slaughter-house nor glue factory
can turn out an odour equal to the ooltkan ground.
Most Americans who have ever had a whiff of it
will walk miles out of their way, if need be, to
avoid the grounds where this odoriferous little
oolikan is treated for its oil.

Certain portions of the snout of the humpback
salmon, and the head and tail of the silver fish,
are frequently eaten raw. But it is not done be-
cause the natives are particularly fond of those
parts. They do it because it is said that the crow,
a long time ago, cooked these parts, and so they
are edible just as they come out of the water.

If you ask a native how he can endure raw fish,
he will ask the white man how he can eat raw
oysters or ¢‘ live ?’ cheese. Neither of these deli-
cacies of the white man could reach the palate of
a native.

Hair-seal (fsa) and fur-seal (goon) are not only
used as food, but are prized for their oil. What
pork is to the white man, seal meat is to the native.
In land animals, the principal meat used is
venison. The deer abound in the Thlinget’s coun-
try, and are easily killed. Venison, as well as
fish, is sun-dried and put up for future use, but
not in such quantities as is fish. Porcupines,
ground-hogs and bears are very plentiful and their
meat is largely used. The meat of the mountain
sheep is highly prized, but they are far more dif-
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ficult to kill than any other animal, as they browse
on top of almost inaccessible cliffs, practically de-
fying the hunter. Sections of country that once
abounded with them now never see them.

The lakes and marshes of southeastern Alaska
fairly teem, at times, with wild fowl, such as
geese, mallard and other ducks. The natives make
but very little use of such, as they do not care to
bother with picking and dressing them.

Clams, cockles, mussels and crabs are plentiful,
and the natives are fond of them all, especially
of a big rock barnacle known as ‘¢ gum-boot.”’
They will boil out a bushel or more of cockles or
clams at a time. Then they string them on sticks,
or string, to be eaten as desired. They will keep
a number of days, even in the summer, thus pre-
pared. When we have been out with the people
on their jaunts, we have shared with them cockles
and clams so prepared. Any one who is fond of
boiled clams will like them.

Crabs and mussels are both boiled and roasted,
and are relished either way by the natives. Both
crabs and clams attain wonderful size. We have
seen crabs that measured fifty-four inches from
the tip of one leg to the tip of the other and
weighed fifteen pounds each; and clams (called
‘“ yes ’’ in the native tongue) six or seven inches
in diameter.

The small-sized scuttle, or devil, fish is very
highly prized as a food. The tentacles are fried
or boiled. It is claimed by the natives that this
is a very delicate morsel.

Berries, of which there are no fewer than thirty
varieties, form an important part of the food sup-
plies. They grow wild and some of them in great
abundance. Tons upon tons of the finest huckle-
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berries, high-bush cranberries, nagoon berries,
salmonberries, and other kinds go to waste every
season. There are four or five varieties of huckle-
berries, two of salmonberries, two of cranberries
and three of currants. Then there are straw-
berries, raspberries, thimbleberries, soap-berries
and others.

Huckleberries, nagoon berries and cranberries
are put up in fish oil in great quantities for win-
ter use.

The soap-berry is also put up, but not in oil,
and when used it is put into a washbowl, a dish-
pan or a large wooden chopping-bowl, and beaten
vigorously with the open hand into a ecream which
resembles in appearance, when ready to eat,
strawberry ice cream, only it is light as foam.
Both men and women whip these berries with
their hands, their sleeves rolled up to the elbows,
the hand being buried in the succulent mess as it
is swished around beating it into a cream. When
one tires at the job another takes a turn at if.
Thus they keep it up until it is ready to eat. Half
a dozen sit around a bowl of soap-berries, each
helping himself with a spoon as often as he likes.

Crabapples were once largely eaten, but since
the introduction of the white man’s fruits (apples,
oranges, peaches, etc.) they make no use of them.

Very few of the imported fruits used by the
white people are eaten by the natives. The apple
is the most popular. Certain canned fruits, the
peach, pear and apricots, are also used. Pickles,
mustard and condiments of all kinds find no place
in the Thlinget’s diet. Even salt is rejected.

The principal vegetables used are potatoes and
turnips. These they raise themselves as well as
buy them. Cabbage is eaten both raw and cooked.
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They cook a wild rice which is bulbous in its na-
ture and taken from the ground. A popular na-
tive vegetable which grows wild is wyd-nd'date
(celery). This matures in May, and is gathered
by the armload and eaten as we eat celery, only
without salt. We have seen women and children
with their laps full of it, eating away until the
whole was consumed. They peal the outer skin
off and eat the inner stem of the plant, which
resembles the pumpkin stalk.

Another article of diet is the white, or inner,
bark of the young spruce tree. This is cooked
before being eaten. They use the gum of the
spruce tree for chewing, as well as the imported
gum. One stick often does service for several
members of the family.

One of their most popular vegetables is sea-
weed. This resembles the cabbage leaf, but is
finer, when taken from the sea. There is much
labour connected with curing it. It is spread in
the sun and just before it is thoroughly dry it is
seasoned with cockle juice or the juice of some
other shellfish. It is then put into a five-gallon
oil can and pressed into square cakes about an
inch thick. To accomplish this a layer of sea-
weed is put in and then a layer of fine hemlock.
The twigs separate the layers of seaweed and
give it a flavour that the natives like. The can
is thus filled to the top and then a heavy weight
is put on the whole to make the desired cakes.
Every day when the sun shines it is carefully
taken out and each layer exposed to the sun to
harden. When the sun goes down it is carefully
packed away again. This is repeated for a long
time before it is properly cured; when finished
it will retain its sweetness for months. The cakes
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sell for fifty cents each. Sometimes it is broken
up and cooked with oil, forming a sort of salad,
before it is eaten. But the popular way is to
break it off the cakes and eat it without cooking.

The inner bark of the hemlock is treated very
much in the same manner as seaweed, being
pressed into cakes for future use. This is cooked
before eating.

Tea and coffee are popular beverages, but are
not relished without sugar, as the natives are very
fond of sweets. i

Flour is used, but mostly to make flapjacks with
plenty of grease. There are few good cooks, and
fewer who can do anything with flour in the line of
pastry cooking. Stewing and boiling are their
principal ways of cooking. Not many have stoves
with ovens, and but little baking is done, nor do
they have eggs, milk, plenty of butter and other
things usually found in the culinary department
of the average white woman.

All things considered, some of them do remarka-
bly well as cooks. We have sat down to meals
entirely cooked and served by native women that
would appeal to the palate of the most fastidious.
We have sat down to banquets given by natives
where everything was appetizing and well served.
At some of these banquets more than two hundred
were seated, showing that they are very capable
when willing to exert themselves.

The more advanced of the native women are
good housekeepers and equal to preparing good
meals.

It must be remembered, however, that most of
them are exceedingly handicapped, as they have
not the facilities for fancy eooking that their white
sisters have.
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EXTINCT CUSTOMS

ANY of the customs of the Thlingets, while
they strike the average civilized man as
peculiar, ludicrous or cruel, are common to

most of the uncivilized and semi-civilized tribes
of the earth.

In treating of these, we will divide them into
three classes—the obsolete, those about to become
so, and those that are yet in full sway.

As war was a popular occupation of the nations
during the age of Alexander the Great, so'it once
was with our native Alaskans. Indeed, at ome
time it was their chief occupation, carried on for
spoils, for the love of excitement and for revenge.
The warrior’s accoutrements were then the most
cherished of the Thlinget’s possessions. In times
of peace he was largely engaged in making im-
plements of war.

The boldest and most formidable of all the
Thlinget tribes were the Chilkats of the north.
The fiercest warriors of the country were the
Hydahs. These frequently made war on the
Thlingets. Tribute was exacted from the weaker
tribes of the Thlingets by the stronger ones.
Every tribe had to be in a continual state of de-
fence and preparation for war, as they knew not
the hour when they would be surprised by some
hostile tribe. In some of these encounters there
were terrible butcheries. Those who escaped the
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knife or club were carried off to become slaves
of the vietorious party.

Treachery was regarded as a lawful means by
which to entrap enemies. Surprise, cunning,
treachery and ambush entered more into their
warfare than open valour. Prisoners of war were
either killed or held as slaves. There are certain
spots in the country where prisoners of war were
taken to be killed. Their heads were cut off and
put in a heap. Children taken in war were not
decapitated. The female children were killed in
a manner too revolting to mention.

Strong and healthy captives were reserved and
held as slaves. Their masters had absolute power
over them and could beat them, sell them or kill
them as they pleased.

Many tribes of the Aleuts, who were a meek and
docile people, were decimated by the fierce Thlin-
gets. The weak and abject Stick Indians were
held in fearful terror of them. When the Thlin-
gets entered their country they dictated the prices
for their furs and other commodities. The fear-
ful Sticks yielded to this dictation and were ter-
ribly oppressed by the haughty Thlingets.

During the Russian occupation of Alaska, the
Thlingets attacked Russian settlements. Several
of these attacks have gone down into history, nota-
bly the massacre of the Russians at Sitka in June,
1802, the attack led by the famous Katlian at Sitka
in the early part of the nineteenth century, the
massacre at Yakutat in 1805, and other minor
conflicts.

Since the American occupation there have been
several battles between the Americans and na-
tives. At least two of these are now recorded
history—one which took place at Sitka on New



114 EXTINCT CUSTOMS

Year’s day, 1869, and the other at Wrangell on
Christmas night, 1869.

The last great stroke of war between tribes of
the Thlingets was delivered in 1851. It was a
fearful massacre of the Stickeens, or Wrangell-
ites, planned and executed by the great Kok-won-
tons of Sitka. The Wrangellites, some time be-
fore, had perpetrated a similar massacre on the
Sitkans, and the Kok-won-tons struck back in
revenge.

The Wrangellites were lured to Sitka. Under
the guise of hospitality a great dance was given
in their honour. While in the heat of the dance,
and handicapped with their dancing costumes on,
they were fallen upon and all put to death with
knife and club. It was a frightful slaughter, and
one that no Thlinget can ever forget.

Since then there have been no tribal wars.
There have been some insignificant feuds and
family quarrels, but nothing that would merit the
name of war. Strictly speaking, none of their kill-
ings would merit the name of war, for they made
no declarations of war, sent out no challenges, nor
did they line up in battle. All of their attacks were
planned in secrecy and executed in strategy.
Their supreme concern was to take their enemies
by surprise and at a disadvantage.

Their fights with the Russians were not without
justification. They were oppressed, insulted, mal-
treated and debauched by these foreigners. They
were fairly driven to avenge the wrongs which
these ingrates had inflicted nupon them. They were
peaceably inclined and showed themselves friendly
toward the intruders until they saw with what a
set of cruel, avaricious and immoral adventurers
they had to deal. Then they showed that they did
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not lack the spirit to avenge their wrongs and de-
fend themselves. As their Caucasian enemies had
superior weapons of warfare, in order to gain an
advantage they had to resort to strategy and
surprise.

Sometimes tribal jealousies brought on con-
flicts. The tribe defeated in a dancing contest be-
came jealous of the victorious tribe. Slurs and
insults followed until a fight was precipitated.
Sometimes a dozen or more would fall before the
feud was settled. The killing proceeded until
those who bad fallen on one side were equal in
rank to those who had fallen on the other. When
they were dancing and potlatching, if one side
made one song more than the other it would cause
a quarrel which usually ended in a bloody en-
counter. Frequently on these occasions the most
innocent remarks were misconstrued, and then
trouble followed. At Kluckwan a chief has in his
possession a large basket known as the Mother-
of-baskets and a dish (in reality a wooden trough)
known as the Worm-dish. The former stands
nearly three feet high from the floor and is about
two and one-half feet in diameter, while the latter
is about thirteen feet long, two feet wide and a
foot and one-half deep. This dish is carved out
of a solid log and resembles an immense wood-
worm. These two receptacles have been used from
time immemorial for eating contests. They are
filled with food, and whichever side eats the con-
tents first wins the contest.

Some years ago a tribe of the Wrangellites had
a contest with a tribe of the Chilkats, the former
using the Worm-dish and the latter the Mother-of-
baskets. On this occasion the former tribe won.
This incensed the other tribe, and a bloody fight
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followed. Several on both sides fell before the
fray was ended. These feuds could hardly be
dignified by the name of war. They were mere
outbursts of passion engendered by jealousy. We
hear no more now of this petty kind of warfare.

Until they came into possession of firearms, the
war implements of the Thlingets were very crude.
Spears, bow and arrows, knives, clubs and stone
axes constituted their weapons of warfare. They
could make very little headway with these against
the muskets and cannon of the white men.

But the battle-flag of the Thlinget has long been
furled and the throb of his war-drum unheard.
May the one never be unfurled and the other never
heard again.

Slavery is another of their obsolete customs. It
has not been so many years ago since this ob-
tained with all of its revolting cruelties. It was
at the bottom of most of their wars, as they were
conducted chiefly to obtain slaves. There are liv-
ing to-day not a few who were once held as slaves,
and some of them are comparatively young. They
and their children are still looked down upon by
those who had the good fortune never to come
within the grasp of slavery.

¢ A full third of the large population of this
coast are slaves of the most helpless and abject
description.”” So writes Bancroft in his ¢‘ His-
tory of Alaska.”

‘While free men and women captured in war
were made slaves, many were born into bondage.
Slaves were also captured from other tribes.
None but the high-caste, however, were allowed
to hold slaves, and the chiefs were, as a matter
of course, the largest slave-holders.

These wretched men and women were the con-
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stant victims of cruelty. They were compelled to
do all kinds of menial work, such as getting wood,
making fires, packing dead game, providing fish,
carrying water, paddling canoes and, in short,
every species of drudgery.

The slave was compelled not only to wait on his
master, but on every member of his master’s
household. Women slaves did every hand’s turn
for their master’s daughter. The master was
supposed not to carry so much as a paddle. His
slave had to do this. :

Knowing that their lives were in their master’s
hands, they were abjectly submissive to every
command and exceedingly careful to give their
lord no offence. There were several events which
demanded the sacrifice of slaves, and no one could
tell when these events would take place. The
erection of a house, the death of the owner, the
death of any member of his household, an unusual
feast, some occurrence to give shame to the
owner, the mere gratification of his vanity, de-
manded the sacrifice of slaves.

When a chief died, just as he was expiring sev-
eral slaves were sacrificed near the door of his
house. A chief was drowned in the treacherous
waters of the Taku river. His body was not
recovered, but at the spot where he was drowned
two of his slaves were put to death and their
bodies thrown into the river.

We have seen in the village of Kluckwan a house
where a slave was put into each foundation hole
of its corners for the posts to rest upon. We were
told that this was done to insure a good founda-
tion. When a member of any chief’s family was
tattooed, or had an earlobe pierced for rings, the
event was so important that a slave was sacri-
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ficed. If a high-caste man was given any great
shame, he would sacrifice a slave or two to wipe
out the shame. This showed how rich and im-
portant he was.

The grandfather of one of our educated young
men was a very high-caste man of the Chilkats.
He lived at Kluckwan, a renowned old Indian vil-
lage. His male slaves lived in a house on one side
of his and his female slaves in another on the
other side. When he died a number of them were
butchered and their bodies thrown into the river.

Another middle-aged man has told us that he
was an eye-witness to the killing of a beautiful
girl slave. After the killing, he saw them put a
rope around her neck and then tow her lifeless
body out from the shore. When a sufficient dis-
tance from the shore the rope was cut and her
body sank, a prey to the fishes.

The dead bodies of slaves were always thrown
into the bay, sea or river. They were never ac-
corded the honour of burning or burial. Ignominy
was their lot in death as well as in life.

Slaves were frequently manumitted. Several
events were the occasions of these manumissions.
‘When a slave dressed his master for the dance in
the heirlooms of his tribe he was set free. Some-
times through mere vanity of the owner they were
given their liberty. The master would then be
talked of as a great man.

The writer knew one man who had such love for
his daughter that when she gave birth to a son
he was so happy that he set free a valuable slave.

So while the poor slave was in constant fear
that he might be killed any day, there was also
hope that he might be given his liberty. This
hope, doubtless, kept him from utter despair, and



CREMATION 119

led him to be cautious and servile when, without
it, in desperation he might have defied his master
and even killed him.

Slavery, we are happy to say, no longer exists
among the Thlingets. It was blotted out, not as
the black man’s was, with the musket and sword
and at the cost of many precious lives, but by the
gentle and peaceable means of the Gospel.

At one time cremation was the universal way
of disposing of the dead, except of the bodies
of slaves, which were thrown into the water, and
the remains of shamans, which were embalmed
and deposited in deadhouses. The universal cus-
tom now is to bury the dead.

‘When bodies were cremated the ashes were care-
fully gathered and placed in a box, and the box
was then deposited in a deadhouse. Hundreds of
these little deadhouses may yet be seen through-
out Alaska. Deposited with the box of ashes were
many possessions of the deceased, such as cloth-
ing, blankets, tools, food, water and other things.
These were for his use in the spirit-land.

According to the belief of the natives, burning
the dead assured the spirit of the deceased a warm
and comfortable place in the spirit-land. As na-
tives are seldom uncomfortable from heat in this
life, but often suffer from the cold, they dread
the cold far more than they do the heat. Hence
a seat near the fire is the seat of honour and
pleasure. In the future life their concern is to
avoid the cold and to procure a seat near the fire.
If burned, the spirits of the other world detect
it, and, seeing that the dead has been used to the
fire, give him a seat where he may be comfortable.

The chief objection against native cremation of
the dead was their barbarous incantations about
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the funeral pyre. But we should remember that
this was an expression of their grief. No people
in the world have keener anguish over the loss of
loved ones than the natives of Alaska. We have
heard wailings from them that would melt the
hardest heart to tears.

‘While there may be one or more cases of exist-
ing polygamy to-day, yet it may be truly said that,
as a custom, it is a thing of the past. If indulged
in at all it 1s in violation of the public sentiment
and life of to-day. In former years it was com-
monly practised. All early writers about the na-
tives bear testimony to the fact, and the testimony
of the natives corroborates the statements of the
historians. Since it is no longer countenanced,
we feel justified in classing it as obsolete, though
a case now and then may be found.

The cruel toughening process is now a thing of
the past. In the winter time, in the extreme cold
weather, men and boys would go down to the
beach and, naked, jump into the ice-cold water.
After floundering around in the water, they would
jump out and roll in the snow. They would then
switch their nude bodies, or have some one do it
for them, until the blood would all but break
through the skin. Children, who would naturally
shrink from this cruel treatment, were compelled
to endure it. Youngsters were treated in this way
to teach them endurance and make them brave.

It was often practised by their elders from a
spirit of vanity. One who was with us for eight
years as interpreter, used to tell us how his uncle
(he was an orphan) compelled him when a mere
child to suffer this cruel treatment. The author
has seen youth and young men, with a pair of
drawers as their only garment, go into the woods,
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wading through two or three feet of snow, and
bring out a load of wood on their bare backs.
This they did to show what they could endure.

We no longer hear of their submitting them-
selves or their children to this cruel treatment.
It was done, of course, from a good motive, but
with mistaken judgment. If they had great
powers of endurance, then when necessity re-
quired it they would not suffer so much as if they
had no such powers. And in those times they
never knew what they would be called upon to
endure.

Infanticide is another of their cruel practices
which has fallen into oblivion. A male child has
always been a welcome addition to the Thlinget
household. But not so a female. In earlier times,
when they came too fast, their little lives were
strangled. Twins, also, as they were looked upon
as an evil omen, were disposed of.

‘While there may be yet isolated cases of in-
fanticide before birth and with children born out
of wedlock, yet as a custom it has passed away.
When prevalent no one raised his hand against it.
Public opinion was not opposed to it. To-day it is.

The common method of putting little ones to
death was to stuff their mouths with moss or
grass. This was done by women, generally rela-
tives of the mother. Babes were usunally carried
to the woods to be put to death.

Tattooing the body was another of their cruel
customs which has succumbed to the enlightened
principles of truth. Totemic designs were worked
in the body and native dyes poured into the punc-
tures and abrasions of the skin. It was a mark
of great endurance to submit to this process.

Tattooing was done more from vanity than any-
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thing else. It gratified their love of adornment
and their boast of endurance. The Thlinget who
could not endure bodily pain and suffering without
flinching and without a groan was despised.

Gambling, a vice which is still prevalent with
the white people, and one which had a tremendous
hold on the natives some years ago, is now a back
number. This used to absorb most of their time
and most of their means. In some instances they
gambled away their wives and even themselves.
‘When the latter was done they became the slave
of the one who won. More than once the writer
has seen circles of native gamblers seated on the
beach in the open, gambhng for the stakes shining
within the ring. It was curious to hear their
weird singing and see them beating with sticks
at the same time on a pole running horizontally
between the players. This was done to divert the
attention of the players on the opposite side while
the gambling peg was dexterously thrust under
the moss in the ring.

Was it the Wolf, the Bear, the Salmon, the Keet,
the Eagle, the Crow, ete., which was slipped under
the moss? This was the problem. All eyes had
been eagerly watching, but who can tell? After
some deliberation the fatal guess was made. If
correct, the side of the winning party sent up a
shout of victory that was heard throughout the
village. If the one guessing failed, then there was
high glee for the opposite side.

The native gambling pegs were about five
inches long and three-eighths of an inch in diam-
eter. They were of uniform size, highly polished,
and each was marked dlﬁerently There were
usually seventy-two in a pack. These pegs were
fine specimens of native art. They were all hand-
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made and yet as true and perfect as if turned by
a machine. KEach was prettily decorated with na-
tive colours, and each was named, taking, as a
rule, the name of some animal. The trump, or
leading, stick of the pack was called nawk (devil
fish). The player would skilfully conceal this im-
portant stick with two or three others in a bunch
of shredded cedar bark or moss. Two of these
bunches would be thrust in front of the opponent,
when he would be required to guess in which bunch
was the nawk stick. If he guessed correctly a
count was given in his favour and it became his
turn to shuffle. If he failed he had another trial,
and so on up to a certain number of failures.
Usually the tenth failure lost him the game, but
sometimes it would run to as high as eighteen.

Then, again, the party guessing would name
what sticks were in the bunch of moss. The ones
he named correctly would count so much in his
favour.

This game was at one time the most popular of
gambling games with the natives.

Another similar game was played with two prin-
cipal sticks, which were short enough to be con-
cealed in the hand, and a number of plain sticks.
One of the two principal sticks was carved while
the other was perfectly plain. The players were
divided into two parties, or opposite sides, but
only one player on each side was allowed to handle
the sticks. This he did very rapidly when the
leader opposite called: ¢ Hands out!’’ He then
endeavoured to guess which hand held the carved
stick called nagon. If he guessed correctly his
side took one of the plain sticks, known as a
counter; if otherwise, his side lost one. The side
that succeeded in getting all of the other side’s
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counters first won the game and took the stakes.
Other games of lesser interest were played, but
were not so popular as the above-mentioned
games. In fact, the passion for gambling, which
once burned so fiercely in the native’s breast, was
completely subdued by the influence of the Gospel.
The gambling habit has long since passed away,
and the old gambling devices are seldom seen.



XIIT
WANING CUSTOMS

E pass from the obsolete customs to those
which still exist but.are waning. Witch-
craft, that so long has held terrible sway

over the natlves, is one of these, but will be treated
in another connection.

All were once completely under the spell of this
wretched superstition. All sickness and death
was attributed to it. Witch-doctors are now few
as compared with the number that once thrived,
and these are largely discredited. The white man’s
doctor is now consulted and the native sick are
treated in our hospitals. We believe that witch-
craft will soon be altogether a thing of the past.

The old marriage system of the Thlingets is
giving way to the Christian marriage ceremony,
but not a few are yet living together according to
the old system.

Marriages are brought about among the natives
in more ways than one. Sometimes a youth or
young man chooses a girl or woman for himself,
frequently scheming relatives determine the
match ; sometimes marriages are arranged accord-
ing to the request of the dying, sometimes the
levirate custom regulates them, and occasionally
headstrong youth defy all customs and marry as
they will. Girls seldom have any choice in their
own marriage, but act in obedience to the dictates
of their relatives and the rules of the people.

125
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Often they do not see the men who are designed
to become their hushands until they are wedded
to them. There is no such thing as courtship. If
a young girl received the attentions of a young
man as our girls do, it would shock the natives
beyond measure, and would be considered a terri-
ble disgrace. Every girl is carefully wateched and
restrained from making any approaches to
men, Their law of modesty requires that no
girl shall speak to a man, not even to her own
brother.

‘When a young man makes his own selection of
a girl or woman for a wife, he makes known his
desire to his mother, or to a maternal aunt if he
has no mother, or perhaps to his sister. He does
not approach his sister directly but through her
husband. There are no old maids among the na-
tives, nor do widows long remain such. It is con-
sidered a disgrace for a girl to remain many
months without being married after she becomes
a woman. Rarely do they wait at all. So sisters
of age usually have husbands, and their brothers
use these husbands as mediums of approach when
they wish any favour from their sisters who have
attained womanhood.

Having made known his desire to any one of
these close relatives, that relative reveals the fact
to the other close relatives. If they approve of
his choice, they interview the girl’s people to get
their consent. The girl is not consulted at all.
If they are high-caste people there is a great deal
of palavering about it before it comes to an issue.
The youth’s relatives (and only those of his
mother’s totem are considered such, his father
and his father’s people having nothing to do with
it) set forth as strongly as they know how his
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many good qualities, accomplishments, and his an-
cestral line.

If the girl’s people (those of her mother’s
totem) regard the proposal of the young man’s
relatives favourably, they in turn set forth her
noble qualities, and accomplishments, and an-
cestral line, as strongly as they can; and before
the palaver is over they tell what they think they
ought to have as a dowry. If all are agreed, then
the young man is brought, together with the pres-
ents that are to be made, to the girl’s home. He
and the girl then, through the mutual understand-
ing of their recognized relatives, become husband
and wife. The presents are given not in the sense
of a purchase of the girl, but as the binding fea-
ture of the contract. This is to make the union
solid, and generally is very effective, especially
on the girl’s side; for if she proves unfaithful
or should run away from her husband, her people
must pay back to his people what they gave as
a dowry, or its equivalent. This inclines them to
encourage and advise the girl to be faithful and
to stand by her husband.

If a man casts off his wife, he is not held ac-
countable. The wife goes to her people and little
or nothing is done about it. It is considered such
a disgrace for a wife to be cast off by a husband
that she will endure the most brutal treatment,
and sometimes even death itself, before she will
leave him.

If the girl’s relatives do not approve of her
marrying the young man who desires her as a
wife, his relatives are so informed. Whether they
carry the day or not depends upon the determina-
tion of the girl’s people. But usually their refusal
settles it.
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The greatest barriers to marriages are differ-
ences in caste and intriguing relatives. No
Thlinget parent wants his son or daughter to
marry one of a lower caste, nor do relatives ap-
prove of it. They oppose this with all of their
energy, and such opposition frequently stands in
the way of a man who wishes to marry a girl.
Relatives who have planned to marry the girl to
some one else also block many a man’s matri-
monial ambition.

The relatives of the girl are very desirous, as
a rule, to marry her to some one on the father’s
side of the family. It may be an uncle, a cousin,
or a grandfather. The same principle holds true
with the relatives of the young man, who seek to
marry him to some girl or woman who is a near
relative of his on the father’s side. It may be
his cousin, or aunt, or grandmother. Such mar-
riages are not only considered very proper among
the natives, but they more heartily desire them
than marriages of any other connection. In choos-
ing a husband for a girl, relatives consider the
young man’s accomplishments and his family con-
nections. The man’s relatives, in choosing for
him, prefer a girl or woman who is modest, in-
dustrious and has some accomplishments as a
basket-maker, bead-worker, seamstress and house-
keeper.

A dying wife sometimes requests that her hus-
Land marry a certain girl or woman after she is
gone. The motive prompting such a request is
usually the desire to keep her personal effects
within her own family, the native custom being
for the relatives of the survivor to appropriate all
of the deceased’s belongings, whether husband or
wife. :
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A dying request of this nature is very highly
respected and is usually carried out. In one case
that came under our notice, a wife died from con-
sumption. Before her death she mentioned a
young girl whom she wanted her husband to take
as his wife after she was dead. Though the girl
lived more than a hundred miles away, and the
husband knew very little about her, yet the dying
request of the wife was carried out to the letter.

The levirate custom regulates many marriages;
that is, when a brother dies some one of his sur-
viving brothers must take his widow to wife. If
the deceased left no brother, then the next closest
relative of his must make the widow his wife. On
the other hand, if the wife dies, then a sister of the
deceased, or a close relative, must be given to the
surviving husband for a wife. The widow has the
right of selection from any of her deceased hus-
band’s relatives and the surviving husband has
th‘% same right with the relatives of his deceased
wife.

It will be seen that this form of marriage among
the Thlingets corresponds precisely with that of
the ancient Hebrews. It is also interesting to
note that there is a correspondence in other re-
spects between the marriage customs of the two
peoples; for example, in the dowry, the choice of
husband and wife by parents, ete.

It is very common for the nephew of the de-
ceased husband to take his widow to wife, the
nephew being considered the nearest relation to
a man next to his brother. Also for the niece of
the deceased wife to marry the widower, as the
niece is the nearest relative of a woman next to
her sister.

In levirate marriages no presents are passed
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from the man’s people to the people of the woman
}Je takes to wife, for this is only making good his
0ss.

The surviving husband has the right even to
select a married sister of his deceased wife. If
this is done, she must leave her husband and be-
come the widower’s wife. Or the widow has the
right to select even a married brother of her de-
ceased husband. And if this is done, the husband
must leave his wife and children and become the
widow’s husband. The writer is acquainted with
more cases than one of this kind. A man in our
community was suddenly killed. His widow se-
lected one of his married brothers who at the time
wag living at Sitka. He promptly left his wife
and children and came to live with his brother’s
wife, and they are now living happily together.
If a brother should refuse to take to wife his de-
ceased brother’s widow he would be disgraced
among his people.

If the brother selected by a widow is an old
man, a boy is also given to her to be her husband
when the old man dies. This system makes some
very peculiar matches. We see old men married
to girls yet in their teens, and old, wrinkled-faced
women married to mere boys.

Little need be said about those who take mar-
riage into their own hands in defiance of all cus-
tom. They simply elect to live together and do
so, facing the scorn of their people.

Child marriages are by no means uncommon.
Boys and girls are mated by their relatives, and
infants and mere children are sometimes prom-
ised in marriage.

But few marriages are love-matches, but cases
of pure love are not altogether wanting. We
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knew of a young man who worked for a girl’s
parents for years, like Jacob for Rachel, for the
girl he loved. He would kill deer, provide fish,
hunt seal, get wood, and do anything he could for
her parents for the promise that he could have
her at a certain time. The girl loved him. The
parents wanted her to marry another man, an
older and uglier fellow. She absolutely refused
to have him, threatening to be bad if she could not
have the man she wanted. The parents yielded
on condition that the youth of her choice work
for them for a period. This was done, and at the
end of the time the youth took his wife.

The natives have a different standard of beauty
from that of the white people. Beauty, indeed,
cuts little figure with them. The qualities that
count in a girl are caste, then ability to sew or
weave, and then modesty, which leads her to stay
at home and never to speak or look at a man.
To test a girl’s modesty when she came from her
little coop of confinement, some one would shout,
‘“ Fire! Fire!?”’ If she paid no attention to the
cry and looked toward the ground, it was con-
sidered that she was modest and that she would
make a desirable wife.

A rule which is still in full force, the violation
of which means deep disgrace to the violator and
in earlier times was punished with death, is that
a man must marry a woman outside of his own
totem or totemic phratry.

As soon as the obsequies for the deceased are
over a feast follows. During the progress of the
feast members of the tribe of the deceased ask
the widow which of their tribe she will take for
a new husband. The one whom she mentions be-
comes her husband,
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Another rule closely observed is that no girl
shall in any wise propose marriage to a man. If
ghe did she would be held in everlasting disgrace.
Nor can any young man approach a girl on the
subject. As we have already said, relatives ar-
range matrimonial matters.

In former years men and women commonly took
each other on trial. If, after having lived to-
gether for some weeks or months, they found that
they liked each other and were satisfied to live to-
gether permanently, then, by a mutual understand-
ing, they became husband and wife for good. Only
a few years ago we found a man and woman living
together in this style. When asked if they were
married, he said no, but that they were just living
together with the view of marrying providing
they liked each other. We did not hesitate to tell
them that they were not living right according to
the white man’s standard of morality.

The old custom of Thlinget marriage is, as we
have said, waning, and to-day the Christian mar-
riage ceremony is largely invoked. The author
has performed the Christian ceremony for scores
of them.

Many white men have taken native women for
wives and in most instances have married them
according to law. Some of these marriages have
been very happy, while others have been anything
but happy. Half-breed children are very common
in Alaska, many being legitimate.

Not a few are now holding on to the property
when either the husband or the wife dies. In
nearly every instance, however, they have to fight
for it, as the relatives of the deceased claim it.
The writer has more than once been called upon
to protect property rights for the widow or the
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widower. It works great hardship on poor na-
tives when widows and orphaned children are
stripped entirely of their worldly effects and then
thrown on the cold charity of relatives. Some-
times they fare all right, but frequently they
suffer from this species of spoliation.

For high-caste natives, especially for chiefs, the
erection of totem poles was at one time a common
custom. Occasionally one is erected in this day,
but this will soon be reckoned as one of the cus-
toms of the past.

One of the most curious waning customs is that
of confining girls when approaching womanhood
in some cramped, coop-like place. Usually this
little jail is built by the house with a hole for
entrance made in the side of the house. It is very
primitive in nature, made out of rough slabs or
even of boughs. In one family known to the
writer, girls were confined in a pit under the floor
of the house, which was entered by a trapdoor.
All light is excluded except what may find its way
through cracks and through the door when opened.
In these little dungeons, not high enough for them
to stand in nor long enough for them to stretch
out in, girls are confined anywhere from four
months to one year. When they come out they
are fairly bleached, and the great wonder is that
they ever live to come out at all. The places
are usually dirty and dank, without light and
ventilation, and their inmates are deprived of all
means of exercise and fed on a very limited diet.
Happily this custom, while yet largely observed,
has not the universal sway that it once had, and
not a few native girls who come to womanhood
to-day are strangers to this ordeal.

This practice advertises to the community that
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the girl so confined is of marriageable age and will
soon be ready for matrimonial orders. Indeed,
she is not long out of her little pen before she is
a bride. In most cases she is spoken for before
she leaves her solitary confinement, and she steps
out of her little prison only to step into matri-
mony. The Thlingets may not go all the way with
Josh Billings who says, ¢ Marry early and often,”’
but they do go at least half-way with him; for they
believe in early marriages. For them, I am in-
clined to think that this is good policy. Their
young people settle down, and their girls have a
protector before they go astray and fall down.
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PRESENT-DAY CUSTOMS

HE feast is by far the most popular of all
customs, and the one to which they cling
most tenaciously. It will probably be the

last to pass away

The ¢ potlatch » (the Chinook term for free
gift) and the common, almost perennial, feast of
the natives are two different affairs. There is
a feast held in connection with the potlateh, but
its prime feature is the giving away hundreds of
dollars worth of goods by some man who wishes
to establish a name for himself among the people.

But potlatches are few as compared with the
total number of feasts. They are held to honour
the dead, to benefit the dead, to pay off obligations,
to wipe out stains on one’s reputation, in com-
memoration of the dead, for self and family glori-
fication, for sociability. So desirous of feasting
are they that sometimes they welcome a death, as
it affords them an excuse to observe this favourite
custom. Where the sick have been expected to die
and then have recovered, natives have been known
to be greatly disappointed and to regret the re-
covery, as the feast they anticipated in case of
death did not come off. For this reason some
are not urgent in employing a doctor when rela-
tives are sick.

A feast must be held whenever a Thlinget dies,
whether man, woman or child. It cannot be
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omitted, as it would be regarded as a woeful lack
of respect to the dead and would bring severe re-
proach on the family.

Besides honouring the dead, the festival has a
superstitious significance. It is believed that in
some way it actually benefits the dead. For this
reason, while the feasting is in progress food is
thrown into the fire, and the name of the dead in
whose honour the feast is held is called out. The
fire-spirit in some way conveys the food to him in
the spirit-land. If the feast were omitted, or a
poor feast given, the spirit of the dead would feel
badly about it and reproach relatives so remiss in
their duty. If a good feast is given, then the souls
abiding in the spirit-land will treat the departed
one with all due respect, as they ‘observe how he
is regarded by his people left behind.

At this feast all obligations incurred in the cre-
mation or burial of the dead are met and extrava-
gantly paid for. The higher the rank or caste of
the deceased, the more is paid for every service.
The natives are not satisfied unless much money
is spent, but everything done for the dead is by
those of another totem than that of the deceased.
The slightest service must be well paid for, and
anything given must be returned in value several
fold. These are obligations which no Thlinget
would think of disregarding, as he would be put
to everlasting shame.

The size and expense of the feast depends alto-
gether upon the standing and family connections
of the deceased. If one of importance and a high
caste dies, nothing short of a great feast will do.
Every member of the tribe of the deceased con-
tributes what he can toward it, and there is no
giving grudgingly, but cheerfully.
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The guests of the feast must be those of a dif-
ferent totem from that of the ones giving the
feast. Members of the totem belonging to those
giving the feast may attend and look on, but they
cannot receive anything.

A feast is usually held immediately after the
death of a person, but not always. Death may
occur when 1t is inconvenient for the friends of
the deceased to give one at once. They may be
too poor, or it may be in the summer time when
the people are scattered. But as soon as the rela-
tives of the dead can accumulate the means and
the people are back in the village, then the cele-
bration in honour of the memory of the dead must
be given.

Frequently a light feast is given by the fam-
ily right after the obsequies, and in due time a
big one follows.

After a period of two or more years another
feast may be given in honour of the same person.
This is the commemorative feast, and to all in-
tents and purposes is the same as the other.

As soon as convenient after the burial (or cre-
mation) of the body a grave fence (formerly a
deadhouse) is erected. This event calls for a
feast, given primarily to pay off those who had
any hand in erecting it. In course of time a suita-
ble monument is set up in memory of the dead.
This again calls for a feast, at which those who
assisted in setting it up are paid for their services.

The completion of certain masks used by chiefs
in dancing, the building of a canoe, the erection
of a totem, and of a house, calls for a feast, the
prinﬁary purpose being to pay those who did the
work.

These items are tribal property, and all tribal
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property must be made, built or erected by those
of another tribe than the one owning them.

This is the process of Thlinget settlement.
They are perfectly satisfied with this method,
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